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PREKACE TO THE SECOND EDITION 


At thc rcquest of Shaikh Muhammad 
Ashraf of Lahore vvho is doing good work by 
publishing works on Islamiic literature in 
English, I havc rcviscd and enlarged my book 
entitled Some Religious and Mnrcii Teachings of 
AlGhazzali which was hrst published in 1920 by 
my colleague Alban G. Widgery, M.A., Protes- 
sor of the Comparative Study of Rcligions at 
Baroda College. Below I givc a short biographi' 
cal skctch of AbGha^saii and at thc end of thc 
book an illuininating cxtract from his Minhajul- 
Abidins Prologue under the heading, ‘'Th.e 
Sevcn Yalloys.” It is expccted that the book in 
its piesent form vvi]l prove more useful and 
instructive. 


A. shorr 
bio^jraphical 
nkerch ot 
Al--Ghaz2ali- 


Abu'Hamid Muhaminad Ibn Muhammad 
Al-Ghazzali Hnjjutul-Jslam (the 
proof of Islam) was born at Tus 
m 450 A,H. (1058 a.d.). He 
received his education at Naishapur under 
Imam-ul-Haramain Juwaini who was a kader of 
the Asharite Sch(X)l of thought, During his 
studies hc frecly mixed with the leaders of the 
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various sects in Islam and tried to grasp thcir 
respective viewpoints. This spirit of free in- 
quiry and broadinindedness coupled with his 
great intellectual powers and genuine search 
after Truth made him one of the mostoriginal 
thinkers that Islam has produccd. In 478 a.h. 
after the death of his tcacher, he Ieft Naishapur 
and went to the Court of Nizamul-Mulk the 
great vizier of the Saljuks who attached himto 
his retinuc of theologians until 484 a.h. when 
he was appointed Professor in the Nizamia 
CoIIege at Baghdad. For four years hc taught 
and wrote Fiqh (Canon Law) and also controycr- 
sial books against the Batinias and other hcrcti- 
cal sects, A critical study of Greek philosophy 
and its depressing effect on Iman (Faith) dis- 
satished him with intellectualism. Philosophy 
had now no charms, theology as taught in those 
days appcared as a dead letter and all sccmed 
blank to him. He would have takcn rcfuge in 
Suhism but hc knew that true Sutiism was JG 
(ecstatic state of mind) and not (tail talk). 
A graphic account of this inward struggle is 
given by AI-Ghaz 2 ali himsclf in his A^Muncjid 
min ad'Dalal which he wrote five years before 
his death. At last unable to bcar the mental 
shock any more hc put behind him his briiliant 
position and worldly honour and Aed, so to say, 



PREPACE 


VII 


from Baghdad in 488 a.h. Thcn he made a 
pilgrimage to Mccca, visited Medina, Jerusalcm 
and other holy places. Praying by the side ot 
Abraham s tomb at Hebron he took a vow not 
to indulge in disputations, not to attend 
darbars and not to accept any stipend. The 
following anecdote will give an idea of how he 
was puritying his soul. In one of his wander- 
ings while reading “ hooks in running brooks 
and sermons in stones” he halted at a mosque 
wherc from the pulpit hc heard the preacher 
saying. “So says our Imam Ghazzali. ” Said 
Ghazza]i to himselt, “How pleasing is this 
remark to thcc, O my conceited selt, but I 
would not tulerate the enjoyment of the plea- 
sur any more. Leavc this placc at once and go 
where nobody talks of thee.” From such 
strugglings after Truth and purity of heart did 
Ghazzali win to a bright faith, a sure conviction 
and a power of leading others to that Sirat-e- 
Mustageem (the Straight Path) which was 
rcvealed in the Quran. He now felt it his 
sacred duty to bcqueath to posterity what hc 
had gained, not through speculative methods 
but by ecstatic experience. Political conditions 
of thosetimcs gave also a stimulus to his rcsolve. 
The march of the Crusaders from Christcndom 
and the fall of Jerusalem in 492 a.h.— where in 
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the Great Mosque deplorable scenes which 
disgraced the conqucst of Titus in 70 a.d. were 
renewcd -was a national calamity. And the 
discord among the Muslim princes and thc 
weakncss of thc Patimite Khal]f Mustaali in 
Egypt enabled thc Eranks to estabhsh them- 
selves in thc countiies oi Islam. Ghazzali had 
to lcave Palcstine; he went to Egypt but soon 
returncd from Alcxandna. 

During scvcn years of retreat in ditlcrcnt 
places with periods ot return to his fami]y from 
time to time, he compos.ed his great work Ikya 
Ulum-id-Din which immortalised his name and 
earned for him the illustnous titlc of Imarn 
Hujjucul-Islam. In 499 a.h. he was fotced by 
the Saljuk Sultan to teach in thc Nizaraia 
College at Naishapur, but he resigned attcr a 
short period and returned to his native placc in 
Tus where lie died in pcacc on tlie i4th of 
Jamadi-u.s-Sani 505 a.h. (December 19, 1111). 

In his Liteiary History of Persia, Vol. I, p. 
293, Brownc has quoted Tholuck thus: 

“ Ghaz 2 ali, ’’ says he., if ever any man has 
deserved the name, vvas truly a divinc, and he 
may justly be placcd on a lcvel which Ongen, 
so remarkablc was he for learning and ingenu- 
ity, and gilted with such a rare faculty for thc 
skilful and worthy exposition of doctriiies.” 
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Ghaz 2 ali’s influence on Euiopean thought, 
even the most modcrn. has bcen marked, In 
the Middle Agcs it flovved through the f?ugio 
fidei of Ramon Marti, and affectcd hrst Thomas 
Aquinas and latcr Pascal. 

Lucknow ; Nawah Ali. 

i.sc Ma>, 1944 . 
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INTRODUCnON 


Alban G. Widg^ry, S4.A. 

Profeisor of the Comparatwe Study of Religion 
The College, Baroda, 


0|HE G)n]parative Study of Rcligion, in- 
* tercsting as a form of intellectual rcsearch, 
has for many a further value in thc influeticc 
it raay excrt upon the widening and thc 
deepcning of the religious lifc. Thc practical 
valuc may bccome more and morc acknowledged 
if, as signs suggest, the reality of the religious 
CKperiehce is more kccnly felt and mankind 
recognise the placc of rciigious goods in thc 
highest typc of life. Though it is ccrtainly 
prematurc to say that therc is much scrious 
acknowkdgment and recognition of these 
vaiucs amongst thc pcoplcs of thc world, thcrc 
arc rcasons to think that tcndcncks of thought 
and leeling in this direction are increasmg in 
power. One of the best meails of aiding the 
Camparative Study of Reiigions and ptonioting 
these tendencies is by thc publicatiOn of im- 
portant books connectcd with rhe religions. 
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reprcsenting the vicws of leadiiig thinkers and 
saints. 

If we turn to Islam, we find that some 
Wcstcrn writers describe it as in a condition of 
progressive decay, whilc others would have us 
believe that its onward march is a menace. It 
is well to be ablc to avoid thc ODvious purpose 
which ,lics behind both contentions. Ncvcrthc- 
lcss, to the present writer it appears truc to 
say that there is much stagnation in Islam-~^{in 
which religion is there not ?)—and that its 
spirit is o£tcn lost and its real teachings ncg- 
lected owing to the general usc of Arabic in 
tbe redtation of thc Quran by pcrsons entirciy 
ignorant of that language, and also to the 
prcvalcnt mechanical conccption of thc charac- 
tcr of the Ouran a$ a form of divinc revelation. 
Wc belicv€ that the Comparative Studyof 
IteHgions will help to turn the attention of 
Muslims away from thcse to the emphasising 
of the essential spirit of Islam. This sbould 
be central and nonnative tn the rising move* 
inents of reform and rcjuvcncsccnce* In tbis 
cOiinection, as bringing out this spirit, it is 
e$|)edall$f appropriate, both for the students of 
tba teliigiotis and fot tb>se directly interested 
the spiritual Teyival in Islam, to pubUsh in 
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an easily acccssible form somc of thc religious 
and moral teachings of Ghazzali. A Westcrn 
scholar has writtcn of him that hc is **thc 
greatcst, ccrtainly the most sympathetic ligure 
in thc history of Islam . .. the only teacher of 
thc aftcr generations ever put by Muslims on 
a ]evel with the four grcat Imams/’^ And he 
^oes on to rematk further: “In the rcnais- 
sance of Islam which is now rising to view, his 
time will come and the new life will proceed 
from a renewed study of his works.”^ But 
Dieterici says of him : As a despairing sceptic 
he springs suicidally into the AlhGod (i.e. all- 
pervading deity of the Pantheists) to kill ali 
scicntific rcflection/’‘^ To justify such a judg- 
ment would indccd be impossiblc if the wholc 
course of Ghazza!i’s works is takcn into con- 
sidcration, Thc grcatest culogy is perhaps that 
of Tholuck ; All that is good, worthy, and 
sublime, which his great soul had compassed. 
he bestowed upon Muhammadanism, and he 
adorned the doctrincs of the Quran with so 
much picty and learning that, in the form given 

1. D. B : Maoltm Theology^ London, 1903, p. 215- 

ITlkitbook che beic »ecpitfit wock yetkwiiiUbk 

in Entitch. 

2 . lM.,p 2 - 10 . 

3. Ouoted in E <3. Browne i Laetaty History of Ber*io, 1901, 
I. p. 294, 
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them by hira, thcy secm, in my opinion, worthy 
of the assent of Christians. Whatsocirer was 
inost cxccllcnt in the philosophy of Aristotle 
ot in the Su{i mysticisia, he discreetly adaptcd 
to the Muhammadan theology. Ftom every 
school he sought thc means of shcdding light 
and honour upon religion, while his sincere 
piety and lofty consdentiousness iraparted to 
all his writings a sacrcd majesty/’^ 

Onc {eature of Ghazzali’s attitude has 
considetable signidcance in looking to an 
increased study of his works as a factor towards 
die revivification of Islam: his tolerance, 
Although regarding Al'Hallaj’s e^pressipns 
(for example, I am the truth, i.e. God), as tn' 
cautious, he helped to defend him and to save 
him from exccution on a charge of blasphemy. 
He wrotc a treatise on tolerance : The Cnterwn 
of the Difference hetween Islam and Heresy, In 
this teaching of tolerance he felt himscH to be 
pointing back to the policy of the earliest 
Muslim times and to thc grcatest authorities of 
cariy Islam. He ** strove to attract the «ouls 
of his fellow Muslims to spiritual faith which 
uiiiljes, to worship at the altars which are in 
the hearts of mcn."'* ^ 

1. Oiwoted la C. G. r»o«rtup t JUttrary Hispoty of Persia, 1903, 
Vetlp.m. 

2. Goiaxl»iier : VofIen(iigcn uher den 1910, 

p, 105. S «0 t««n4»tioa in th« JtuUan FhUoso|>hical Rwiew Iby th« 

I V<yl I, pp. 160 * 06 . 
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Thc in£luencc of Ghazzali has becn rcprc- 
scntcd by «Mr. Macdonald as chic£ly that hc led 
mcn back frofn scholastic labours upon theo- 
logical dogmas to living contact with study and 
exegcsis of the Quran and Traditions; gavc 
Suhism an assurcd position within thc Cburch 
of Islam ; and brougbt philosophy and philo- 
sophical thcology within the range of the 
ordinary mind.^ 

Al-Ghaz 2 ali has given somc account of 
his own reiigious dcvelopment in a work 
entitled Al~Munqidhminad^DcdaL Thisaccountis 
significant, but as the Baron Carra de Vaux 
remarks, his cventual explicit adoption o£ a Sufi 
mysticism was not merely a consequetice of the 
failure of his other attempts to find a solution 
to life’s profoundest problcms but a result of 
his carly infiuenccs. For, soon after his birth 
at Tus in Khor^san in 430 a.h. 11059 A.D.), bis 
father died and he was brought up by a Sufi. 
Nevertheless his mystical leanings did not assert 
thcmselves yigorously till hc was well on to 
maturity. Up to that time he dcvoted himself 
to the usual studies of canon law, the orthodox 
theology, the doctnnes of the Mutazili£es, 
and a varicty of other subiects.* including 


I. Op eit pp. 23S—40. 
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th€ works of thc Suiis. For a tini^ hc was 
a atudent of the Asharite Imam Al-Haramayn 
at Nysabur. He himself represents his attitude 
as at this timc that of onc working and wishing 
for reputation and wcalth. In 484 a.h. hc was 
honourcd by appointment to thc *‘University 
or Acadcmy ** of Baghdad, where be soon 
aequired great renown as lawyer and theo* 
4^ian. 

On thc threshold of maturity he was 
alflitted by doubts as to the validity and worth 
of the theological and philosophical bases of 
his religious beliefs. The strain of Tiis reflec- 
tion and the intcnsity of anxicty to reach a 
securc faith seem to have caused a breakdown 
of his hcalth. With unexpected suddenness 
hc iett Baghdad. That was in 488 a.h. (1095 
a.d»). He had exaiiiined in all details thc tradi- 
tkmal orthodox scholastic systeip of the Kalam» 
the positions of the Mutaailites and the 
phiiosophers, and in the light of his new 
doubts and expenences turned again also tb a 
closet^ study of thc writings of the lcading 
mystks» such as Abu Talib, Al-Mufaasibi, and 
AWunayd, His early traiijing h^ predisposed 
him to the &cceptance of mysticism, and this 
aeceptance was led up to by the condusions 
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of his reflcction. in which, it has bccn main* 
tained. hc carricd doubt as far back as did 
Descartes. 

Thus he himself writcs; “ A thirst to 
comprehend the cssential natiirc of all things 
was, indeed, my idiosyncrasy and distinctivc 
charactcristic from the beginning of my carcer 
and prime of my lifc : a naturar gift and tcm- 
perament bestowed on mc by God and im- 
planted by Him in my nature by no choice or 
device of my own, till at lcngth the bond of 
blind conformity was looscd from me, and thc 
beliefs which I had inherited, werc broken 
away when I was little more than a boy.’'^ 

Carra de Vaux^ thus graphically describes 
the process in Ai-Ghazzaii'$ mind, as he himself 
suggcsts it to us; “ Religious beUefs he reilect- 
ed arc transmitted by the authority of parents; 
but authority is not proof. To arrive at 
ccrtitude it was necessary for him to reconstruct 
all his knowlcdge from the very foundation. 
With a vivid fceling of this nccessity, he 
aspircd to ccrtitude, defining it in a purcly 
psychological fashion as a state in which the 
mind is so bound up with and so satistied 

Proni Al^MwuiUlh min ad*Datat 
2. G<«aM. 1902. pp. 44-45. 
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with a piece of knowkdge that nothing might 
hencciorth deprive him of it. This curious 
dclinition, which is applied to religious faith 
as wcll as to scienti6c knowledge, does not 
escape from being purcly subjectiye. As one 
might foresee, the great dcsire for certitude 
only lcd him at first into a series of doubts. As 
he sought this state of perfect assurance, step by 
stcp hc saw it rcccde before him. He looked for 
certitude in the perception.s of the senses, with 
the result that hc could no longer trust his 
senscs, Sight, the most powerful of thc 
faculties o£ sense, for example, led him to the 
perception of an immovable shadow on the 
sun and an hour afterwards this shadow was 
gone, Sight showed him a star whkh is very 
small and gcomctry raadc him recognise it to be 
greater than thc earth. Then he tumed to the 
first principlcs of rcason ; but thc perception of 
the scnses took its revengc in saying to him: 
' Previously you belicvcd in mc and you 
abahdoned me when this judge rcason prescnt- 
ed itse!f. If this judge had remained hidden 
ydu Would have continucd to believe in mc. 
Who cati tell you that bcyond the reason 
there i$ no cither judge, which, if it mede it»elf 
evident, would convict reason of lalsehood ? * 
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That is a movement of thought which is 
dramatic enough, though perhaps a littlc 
artificial. The thinker continued his search for 
thc ccrtain. He halted and concerned himself 
with thc famous comparison of life with a 
dream and death with an awakening. Pcrhaps 
after that awakening he would see things in a 
different manner from that in which he thcn 
saw them. Mysticism thus suggcsted itsclf to 
him; This actual dream of death could be 
anticipatcd by thc condition of ecstasy, by icss 
than ccstasy, by a light which God pours into 
the heart. In this light, he saw not only the 
truth of the dogmas of the faith or the beauty 
of the moral lifc, but he was assured of the 
truth of the first principlcs of reason,—the 
basis of all knowledge and aii reasoning. He 
doubtcd no longer ; he was cured of his pains ; 
he had found certitude and peace.’* 

On leaving Baghdad, he retired to medi- 
tate in the mosques of Damascus, and is further 
reported to have made pilgrimages to Jerusaiem, 
Hcbron (the burial place of Abraham), Medina 
and Mecca. In abandonment to his immediate 
religious experience of thc love of God he 
found more peace. In the course of time he 
associatcd again more de^initely with his family. 
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Eventually in 499 a.h. (1106 a.d.) hc was 
ordcrcd by the- Sultan to tcach in the Academy 
at Nysabur. A£j:cr a life in which he had 
writtcn a large number of independcnt treatises 
and indeed brought about a great change in the 
tendencies of Islam, he died at his native town 
of Tus in 505 (1111 a.d.). 

If in his initial process of doubt Ghazzali 
resembled Descartcs, in his vicw of causality he 
reminds us of Humc; in his gcneral attitude he 
approaches Kant and Schleiermacher. On the 
one hand he insists on the limitation of the 
efficiency of the theoretical reason, on the 
othcr he finds in wili, in the moral and the 
religious experiencc, a more immediate avenue 
to real knowlcdge, For the study of religion 
in our day it is iinportant to note that Ghazzali 
(here unlike Kant) sees in religious experience 
a way to certitude, But in this he is led to 
acknowledge that the advance of the human 
mind towards its goal of real knowledge and 
peace is dependent upon an active influence of 
God upon man, It may be maintained that he 
puts here in religious terminology the central 
idea of the Aristotclian conception of scholastic 
times, the rclation of the “ Activc Intelligence’’ 
to the minds of men. His view cnabled him 
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to givc a duc position to thc Prophct ^nd 
thc Quran. For thc knowlcdgc of God is to be 
conceivcd as coming not in immediate mystical 
intuition to all alikct but whilc in somc degree 
to all, to somc in a spccial dcgree. These are 
the^rophcts. The position which Maimonides 
presents in his Guide to the Perpiexed^ with rela- 
tion to religious knowledge and the functions 
of thc prophets is parallcl with that of 
Ghaz 2 ali. 

From the accompanying lisf and classifica- 
tion of thc works of Ghazzali, it will be seen 
tbat he was a writer on all sides of the theory 
and practice of his religion. He was an 
authority on canon law and jurisprudence, and 
a commentator of the Quran. He examined 
the positions of the scholastic theologians, apd 
found that thcy depcnded entirely on the 
acceptance of their initial dogmatic assumptions. 
The disputes of the scholastics amongst thcm- 
selvcs appeared to havc little or no relation 
with religious iife, rather if anything thcy 
were a hindrance to true religion. And in face 

1. See che EnRlUh crantlacion of che Guide by Prieaiander : 
The Ouide to the Perple^ed, London eipecially pp. 225 €. Al- 
Gha3zali'« works wcre ao widely scudiied chac ic ii hardly poMible to 
«uppoie chat Maimonldea was nocinduenced bychem. The infiuence 
may bave been direct, a» Mairoonide* was noc only a itudenc in 
Spain but aUo phyaician in che Court oi Sakdln in Alcxandrta. 
Indicectly the induence may have come chcough che Jewith poec 
Yehuda Halevl. 
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of the philosophers the scholastic thcologians 
wcrc almost helpless. But the books which 
exertcd the greatest influcnce both within and 
beyond Muslim circles, and the books that still 
retain their intcrcst today are the Maqasid-uJ- 
Falasafa (The Aim or Goal of the PhilosoptHrs) 
the Tahafat^ul-FaJasafa (the Refutation of the 
Philosophers) and thc Ihya-aUUlum-id-Din (Thc 
Renovation of the Scicnccs of Religion). In 
the first of these he gives an account of the 
diffcrcnt philosophical positions which werc 
more or lcss prevalent. In the second hc 
critically examines those positions. In the 
third he gives a general survey with a con- 
structiye purpose chiefly moral and religious, 
It is due to this last work more than ali others 
that Ghazzali hasbeen callcd “ The Regenerator 
of Religion*’: “The Proof of Islan?/! The Ihya 
“ expounds theology and ethics from thc mode- 
rate Sufi School/' Though it was committed 
to thc flames. chiefly in Spain, probably by 
those holding opinions which Ghazzali had 
bitterly attacked, it soon established its position 
in the Muslim world, in which it has becn 
widely studied up to present, From it thc 
passagei translatcd in this booh afe taken. Thc 
foIlowing table of contents will show the range 
of the subjeas with which it dcals. 
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The Renoyation opthe SciENCEs OE Religion 

Part 1. 

1. On Knowledge. Articlcs of Faith. 

2. On Purification. 

3. Prayer and Its Meaning. 

4 2akat and Its Meaning. 

5. Fasting and Its Meaning. 

6. Pilgrimage and Its Mcaning. 

7. The Reading of the Quran. 

8 . Yarictics of Orisons. 

9. The Order of Praying, and Vigiis. 

Parc II. 

1. On Eating. 

2. On Marriagc. 

3. On Busincss. 

4 The Lawful and the UnlawfuL 

5. Social Rclations and Etiquettc. 

6. On Retireracnt. 

7. On Travel. 

8. On Music. 

9. On Enforcing Good and Checking 
EviL 

Good Living : Description of the Pro* 
phet*s Mode of Living. 


10. 
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Part IIL 

1. Psychological Description of the 

Nature of Man. 

2. On Yirtues and the Purilication of 

the Heart. 

3. On Appetite and Passion. 

4. On the Tongue : Its Goods and Evils. 

5. On Anger : Enmity and Envy. 

6. The Evils of the World. 

7. Parsimony and thc Evils of the Love 

of Wealth. 

8. On the Evils of Reputation and 

Hypocrisy. 

9. Pride and Vanity. 

10. Self-deception. 

Part IV. 

1. Repentancc. 

2. Patiencc and Thanksgiving. 

3. Hopc and Fear. 

4. The Poor and the Hermit. 

5. Unity of God, and Dcpendence on 

Him. 

On Love, Ecstasy, and Joyous Sul> 
mission to His Will. 

7. On Intention, Sincerity and Ttuth. 
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8. Meditation. 

9. Contemplation and taking a Warning. 

10. On Death and the After'Life. 

Against the philosophers he argued for 
the belief in the reality of the divine attributes 
and against the view of the eternity of the 
world. He contended against the theory that 
there would be no physical punishments and 
rewards hereafter, maintaining, as he did, the 
doctrine of the resurrection of the body, He 
virtually denicd that there is real causal con- 
nection in cvcnts as experienced by us : but 
only scquencc : in this hc adumbrates theory 
of Hume. For Gha 2 zali, God is the only 
cfficient cause. From chescepticismto whichhis 
consideration of philosophy led him, he turned 
to the acceptance of revclation, this is found 
in the mystic experience and in the words of 
saints and prophets, especially the Prophet 
Muhammad' 

The knowledge of moral principles Gha 2 - 
2 ali conceived as coming not through rational 
rcflcction but by immediate intuition of the 
divine character revealing itself. Moral truths 
come especially through moral and religious 
teachcrs as thc most fit persons for the trans- 
mission of these revelations. He possesscd 
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great skill in psychological analysis of moral 
conditions, and passages in illustration of this 
have been includcd hcre, treating of pride and 
vanity, friendship and sinccrity. As almost all 
great practical moral and religious tcachers, 
Ghazzali makes considcrable use of apt stories, 
and of striking sayings from thc saints and 
prophets. He continually harks back to the 
time of the Prophet and his “Companions ’ 

Ghazzali's abandonment of his academic 
position at Baghdad, his retirement to mosques 
and journeying on pilgrimage, are sufficient 
evidence that he recognised that thc truth of 
mysticism could not be tested by theoretical 
reflection but only by an attempt at practice. 
Only the cxperience itself could prove its own 
reality. He appears to have held that for the 
attainmcnt of the condition of ecstasy the 
means of asceticism and meditation should be 
used. But it does not seem quite corrcct to 
suggest as does Carra de Vaux that GhazzaH 
did not recognise the fact of divine grace/’ 
though he did not use a coriesponding terra 
The bcatific vision of the mystic certainly 
dcpended in part, for Ghazzali, on God*s mercy 
in removing tiie veil. How far he him$elf 
was succes§ful in attaining the bliss of the 
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mystic vision it is impossible to tell : in this 
dircction hc gained no such rcputation as did 
several other Sufis. He taught that repent- 
ance, a moral conversion, is a neccssary 
preliniinary to thc mystic lifc, and he fought 
against a common tendency of mystics towards 
antinomianism. Similarly he tried to avoid the 
danger of interpreting the union of thc soul 
with God as its identification with God in a 
panthcistic view o£ the universe. Goldziehei 
says hc differcd from the Sufis gcnerally 
in the rejection of their panthcistic aims and 
low estimate of religious ordinances.^ 


1. 0#>. cit. p, i79. 
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THE NATURE OF MAN^ 


fWHOUGH man shares with thc other 
• animals external and internal senses, he 
is at the same time also endowed with two 
qualitics peculiar to himself, knowledge and 
will. By knowledge is meant the power of 
gcncralisation, thc conception of abstract ideas, 
and thc posscssion of intcllectual truths. By 
will is meant that strong desire to acquire an 
object which after due consideration of its 
consequences has been pronounccd by reason 
to be good. It is quite dihPerent from animal 
dcsirc, nay, it is oftcn thc very opposite of it. 

In the beginning children also lack these 
two qualitie^ They have passion, anger, and 
ali the extcrnal and internal senses, but will 
finds its cxprcssion pnly later. Knowledge 
difiFers according to the capacity fot it, according 
to thc latent powcrs in a man. Hence therc 
is a variety of stages amongst Prophets,* thc 


1. Ihya, m. 1. 

2. Tlii* word ii utcd both for Rtuul ind Nalri, but the Mut* 
Um oMlon of Ra$ul diffen from that of Nahl. Malachl wm ■ pro" 

S b*t (NoW), but Motei wm more than a prophet (Ra5i<0> Thui In 
t>MamuWf XL 9 we h«v« i ** Bot whete^om went ye out to Me ■ 
prophet f Ye«, I My unto you, «nd much mote thtn « ptophet ** 
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Ulama, thc Sufis and tbe Philosophcrs. Furthcr 
progrcss is possible even beyond thesc stages, 
for divine knowledge knows no bounds. The 
highcst stage is reached by onc to whom all 
truths and realities are revcaled intuitively, 
who by virtuc o£ his exalted position cnjoys 
direct communion and close relation with the 
Most Holy. Thc real nature of this position 
is known only to him who cnjoys it. We 
verify it by faith. A child has no knowledge 
of the attainments of an adult; an adult is not 
aware of the acquisitions of a learned inan, 
Similarly, a learned man is not cognisant of 
the holy communion of the saints and the 
prophets, and of thc favours bestowed on them. 
Although the divinc blcssings desccnd freely, 
those are fit rcdpients of them whose hcarts 
are pure and wholly devoted to Him. “ Verily," 
says thc Hadis, “ the desire of the yirtiious is 
to hold communion with me, and I long to look 
at thcm.” He who approaches me a span, I 
approach him an arm.”^ The divine £avours 
are not withheld, but hcarts bedimmed by 
irapurity fail to reccive them. Had it not 
been that the devils hover round the hearts of 
men, thcy would havc secn the glories of the 
Kingdora of thc Heaven.”* 

1. Abu Hursira'i topcnt given in Bo^hori «nd MwrUm. 

_2. Reponed bf Aou Hursiti io Ahmftdl*« Mwiruid, EgYpt 
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Thc superiority of man consists thus in 
his being cognisant of divine attributcs and 
actions. Therein lies his perfection ; thus he 
may be worthy of admission to God’s 
Presence. 

The body serves as a vehicle for the souh 
and tbe soul is the abode for knowledge which 
is its fundanicntal character as weli as its ulti- 
mate object. The horsc and the ass are both 
beasts of burden. but a superiority of the 
formcr is found in its being gracefully adapted 
for use in battle. If the horse fails in this it is 
degraded to thc rank of mere burdembcaring 
animals. Similarly with man. In ccrtain 
qualities man rescmbles a horsc and an ass, but 
his distinguishing trait is his participation in 
thc nature of the angels, for he holds a middle 
position betwecn the beast and the angel. 
Considcring thc mode of his nourishmcnt and 
growth he is found to bclong to the vegetable 
world. Considering his power of movement 
and impulses hc is a dcnizen of thc animal 
kingdom. The distinguishing quality of know* 
ledge Iifts him up to the cclcstial world. If he 
fails to develop this quality and to translatc it 
into action he is no better than a grunting pig» 
a snarling dog, a prowling wolf, or a crafty 
fox. 
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If hc wishes for true happiness, let him 
look upon reason as a monarch sitting on the 
throne of his hcart, imagination as its ambas* 
sador, memory as treasurer, speech as inter- 
pretcr, the limbs as clcrks, and the senses as 
spies in the rcalms of colour, sound, smell, etc. 
If all these properly discharge the duties allot- 
tcd to thcm, if every faculty doesthat for which 
it was created—and such service is tbe real 
mcaning of thanksgiving to God—the ultimate 
object of this sojourn in this transitory world 
is realised, 

Man s naturc is made up o£ four elements, 
which producc in him four attributes, namely, 
the bcastly, the brutal, the satanic, and the 
divine, In man therc is something of the pig. 
the dog, the devil, and the saint. The pig is 
the appetite which is repulsive not for its form 
but for its lust and its gluttony, The dog is 
passion which barks and bites, causing injury to 
others. Thc devil is the attributc which 
instigatcs thesc former two, embcllishcs thcm 
and bediras the sight of reason which is the 
divinc attribute, Divine reason, if properly 
attended to, would rcpel thc cvil by exposing 
its character. It would properly control 
appetitc and thc passions. But when a man 
fails to obcy thc dictatcs of reason, these threc 
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other attributes prevail oyer him and cause his 
ruin. Such types of mcn arc many. What a 
pity it is that these who would 6nd fault with 
those who worship stones do not sce thaton 
their part they worship thc pig and dog in 
thcmsclves! Let them be ashamed of their 
deplorablc condition and leave no stonc unturn- 
ed for the suppression of these evil attributcs. 
The pig of appetite begcts shamelessness, lust, 
slander, and such likc; the dag of passion 
begets pride, vanity, ridicule, wrath and 
tyranny. Thcse two, controlled by the satanic 
powcr, produce deceit, treachery, perhdy, mean- 
ncss, etc., but if divinity in man is uppermost 
thc qualities of knowledge, wisdom, faith and 
truth, ctc. will be acquired. 

Know thcn that mind is like a mirror 
which rcAects images. But just as the mirror, 
thc image, and the mode of reAcction are thrce 
differcnt things, so mind, objccts and the way 
of knowing are also distinct. Thcrc arc fivc 
reasons which may prevent the object from 
being reAcctcd in thc mirror : 1. Thcrc may 

be somcthing wrong with the mirror. 2. Somc- 
thing othcr than thc mirror may prevent thc 
rcAcction. 3. The object raay not bc in front 
'of it. 4, Something may come bctwccn the 
Object and the mirror. 5. Thc position of the 
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object may not be known, so that the mirror 
may be properly placed. Similarly, for five 
rcasons, the mind fails to receive knowledgc, 

1. The mind may be imperfcct, likc thc child’s. 

2. Sin and guilt may bedim the mind and 
throw a veil over it. 3. The mind may be 
diverted from the real object. For cxamplc, 
a man may be obedicnt and good, but instcad of 
rising higher to the acquisition of truth and 
contemplation ^of God is contented with bodily 
devotions and acquirement o£ means of Iivmg. 
Such a mind, though pure, will not rcAect the 
divine image for his objects of thought are other 
than this. If this is the condition of such 
mind, think what will be the state of thosc 
minds which are absorbed in the gratiiication of 
their inordinate passions. 4. An cxtcrnal 
screen may, as it were, come before the objects. 
Sometimes a raan who has subjugated his pas- 
sions still through blind imitation or prejudice 
faiis to know the truth. Such types are found 
amongst the votaries of the Kalam. Even 
many virtuous men also fall a prcy to it and 
blindly stick to their dogmas. 5. There may 
be ignorance of the means for the acquisition of 
truth. Thus, foi illustration, a man wants to 
see his back in a mirror: if hc places the mirror 
before his eyes hc fails to see his back; if he 
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kccps it facing his back it will still bc out of 
sight. Let him then takc anothcr mirror and 
place one beforc his eyes and the other facing 
his back in such a position that the image of the 
lattcr is reAected in the former. Thus he will 
be able to sec his back. Similarly the know- 
lcdge of thc proper means is a kcy to thc 
knowlcdge of the unknown from the known. 

Thc divine dispcnsation is liberal in thc 
distribution of its bounties, hnt for rcasons 
mcntioncd above, minds fail to proht by them. 
For human minds partake of the nature of the 
divine and the capacity to apprchend truth is 
innate. The Quran says: “ Surely We offercd 
the trust to thc heavcns and the earth and the 
mountains, but they declined to bear it up and 
wcrc afraid of it and man took it up. Surely 
he is not just (to himself) and is ignorant. 
In this passagc the innatc capacity of man is 
hinted at and refcrs to the secret power of 
knowing God, latent in human minds by virtue 
of which they have prefercnce over other 
objects and thc universe. Thc Prophet says: 
“Everydhild is born in the right statc (Pitrat) 
but his parcnts makc him a Jew, a Christian, 
or a Magian, And again: “ Had it not bcen 
that cvil spirits hover round thc heatts of thc 

l. Qm«n, XXXllh 72. 
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sans of Adam they would have seen the king- 
dom of heaven.Ibn Umar reports that the 
Prophet was once asked as to whcre God is 
found, cither on earth or in heaven. “He is 
in the hearts of His faithful servants, *’ replied 
the Prophet. 

It will not be out of place to throw some 
light here on the following terms which are 
oftcn vaguely applied while deaiing with thc 
qucstion of human nature. 

1. Qalb (heart) has two meanings; (a) A 
conical-shaped piecc of flesh on the left side of 
the chest, circulating blood, the source of animal 
spirits. It is found in all animals. The heart 
thus belongs to the extcrnal world and can be 
secn with matcrial cyes. (b) A mysterious 
divine substancc which is rclated to thc material 
hcart likc the reiation between the dweller and 
the house or the artisan and his implcments. 
It alone is sentient and responsiblc. 

2. Ruh_(spitit) means (a) a vapoury sub- 
stance which issues from thc material hcart, 
and quickens cvcry part of the body. It is like 
a lamp which is placed in a housc and sheds its 
light on ali sides. (b) The soul which is c^press- 
ed in thc Quran as “divine commandment 

1, Quran, XVII. 85. 



36 


THE NATURE OF MAN 


and is uscd in rhe same sensc as the second 
tneaning of Qalb, mcntioned above. 

3. Nafs (self) which means (a) the sub- 
stratum for appetitc and passion. The Suhs 
call it the embodiment of vices. (b) The ego 
which rcccives different names in accordance 
with the qualitics acquired froni changes in its 
conditions. When in subjugating passions it 
acguires mastcry over them and fee]s undis- 
turbed, it is called the peaceful self (Nafsi mut- 
mainna). The Quran says: Nafs that art at 
rest* Return to thy Lord well pleased with 
Him, wcll pleasing. ” When it upbraids man 
for his actions it is called conscience (Nafsi lauwa- 
ma). When it frecly indulges in the gratih- 
cation of his passions, it is callcd the inordinate 
self (Nafsi aipmara). 



HUMAN PREEDOM AND RESPONSIBILITY» 


^ CTIONS either are voluntary or invoIun- 
tary. The diffcrence between them is 
not of kind but of degrec. Analyse the process 
of an invoIuntary action and you will hnd that 
if, for example, a man intcnds to thrust a 
ncedle in your eye or draws a sword to strike 
on your hcad, your eye in the former case will 
at once closc and in the iatter your hand will 
suddenly be raised up to shield your head. 
This prompt action on the part of your eye and 
hand is due to your consciousness of the evil to 
be evaded, and this gives rise to volition w^hich 
moves the eye and the hand without the least 
delay. Therc are, however, cases the desir- 
ability or rejection of which needs meditation, 
but thc moment mind decides, the decision is 
carried out as promptly as in the above exaraple. 
This meditation translated into choice or rejec' 
tion constitutcs will. Now will makes its 
choicc between two alternatives and takes its 
cuc either from iraagination or reason. For 
cxample, a man be unable to cut his own 
throat, not because his hand is weak or a knifc 

l. IKya, IV. 5. 
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is not available, but because will is lacking 
which would give the stimulus to suicide. For 
man Ioves his own life. But suppose he gets 
tired of his iife, owing to having harrowing 
pains and unbearable mental sufferings. He 
has now to choose between two altcrnatives 
which are both lindesirable. A struggle com- 
mences and hc hangs betwcen life and death. 
If hc thinks that death which will put an end 
to his suffcrings quickly is prefcrable to life 
with its lingering intolcrable pains, he will 
choose death although he loves his life. This 
choice gives rise to will, thc command to which, 
communicated through proper channels, would 
then be faithfuliy cxecuted by his hand in the 
manner of suiddc. Thus, though the process 
from the commcncement of mental struggle for 
the choice betwecn two alternatives down to 
thc stimulus to physical action is uniformly 
dcterminate therc is, at any rate, a sort of free- 
dom traceable in the will. 

Man holds the balance between dctermin- 
ism and fr€cdom. The uniform succession of 
evcnts is on thc lines of dctermination but his 
choice which is an essential element of will is 
his own. Our Ulama have thcrefore coined a 
separate phtasc : Kasb (acquisition), distinguisb- 
ing it from Jabr (necessity) and Ikhtiyar (frec- 
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dom). They say that fire burns of necessity 
(Jabr) hut man may acquire fire through the 
appropriate methods, whilc in Almighty God 
is thc ultimate cause of fire (Ikhtiyar). But it 
must be notcd that when we use the word 
Ikhtiyar for God, wc must exclude thc notion 
of choice, which is an cssential element of 
will in man. Let it be herc recognised oncc 
for all as a general principle that all the words 
of^ man’s yocabulary when used for God's 
^ttributes arc similarly metaphorical.^ 

1. It i 0 interetting to note here the Following patMge from a 
•aoaern Eutopean euthor : ** If we form a conceptton of « PcrCect 
or Infin{te Mtnd ft Ui in thts senie chac «e mu«c apeak of «uch a 
mind aa free. To tpeak of choice hetweeo alternartyet ia to aug- 
geat chat another chan the beec might be choaen and thl» would 
be inponiliCent wich che tdea of perfeccion. 

A hnice mind, limiced in knowledge and powcr and dit' 
Cracted by deairea other than ehe will to goodneae, may yet have a 
parcial meaaure of aeK^decerminacton which u complete only in 
cbe Inhaice. lc is incompleteiy decermined by foccef eacernal co 
ica«lf. And if tc acand—a» ic doei itand—between the realm of 
nacute and the reaim of goodnew, coiMcioui of che gpod and yet 
beict by many cempcacioni to fall co ■ lower level, then the re* 
lative independence ot parcial ^>ootan«ity of luch • mind may be 
«ahibited to the power co dir«cc tca own pach toward the goal of 
goodnem or to allow ic co lapae into evil. Its fre«dom witl be 
neithet complete independence of eatemal determinatlon nor 
complete agreemenc with thc ideai of goodnen; buc ic witl ex* 
clude total aiibocdinacion to che forcef beyond tttelf, and ic will 
giw oppottunity foc chooeing and lenrtng che good. In ipite of 
in reecrtcciotu humao aceiyity will be recogniaed •• iMMMeMing • 
core of tpontancity/*—W. R. Sorcly^: Moral ValHe and the Idea of 
Ood. Cambridge 191d, pp. 
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The; question may be asked : If God is 
thc ultimate cause, w\iy should therc bc causal 
connection in thc orderly succession of events ? 
Thc answcr to this lics in the correct under- 
standing of the nature of causation. Nothing 
causcs anything. Anteccdents have conse- 
guents.^ God alone is the eSicient cause, but 
the ignorant have misunderstood and mis- 
applied the word power. As to the orderly 
succcssion of cvents, let -it be undcrstocxl that 
the two evcnts arc conjoined like the relation 
betwecn the condition and the conditioned. 
Now ccrtain condkions are very apparent and 
can be known easily by pcoplc of little under- 
standing, but there are conditions which are 
understocxl only by those who see through the 
light of intuition : hence the common error of 
miscalculating the uniformity of cvents. Therc 
is a divine purposc linking the antecedcnts to 
the consequents and mankesting itself in the 
existing ordcrly succession of events, without 
thc least brcak or irregularity, “ Ycrily,” says 
the Quran, “ We did not creatc the heavens 
and the earth and what is bctwcen them in 

r GhaiactH here anclcipatedl Hume. *' Seven hundred yean 
bcfc«re Hume, Ghaccah cuc the bond oC cauaality with the edge of 
Mi dtelcctic .*'—tlm American Oriencnl Society* Voi. XX. 
103. 
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Sport. Wc did not crcate them'both but with 
truth, but most of them do not know.”^ 

Surely, thcrc is a set purpose pervading 
the universe. The uniform succcssion of cvents 
is not at random. There is no such thing as 
chance. Herc again it may be asked : If God 
is thc efficient cause, how will you account for 
actions attributed to man in thc scriptures ? 
Arc we to bclieve that there are twocauses for 
one effect ? My answer to this will be that the 
word cause is vaguely understood. It can be 
used in two diderent scnses. Just as we say 
that the death of A was caused by (1) B, the 
cxecutioner, and (2) C, the king’s order. Both 
thcse statcments are correct. Similarly God is 
thc causc of action as He has cieative power 
and efficiency. At the same tinie man is the 
cause ot actions as he is thc source of the 
manifestation of uniform succession of cvents. 
In the former case we have a reai causal con- 
nection, while in the latter a relation of the 
antecedent to the conscquent after the manner 
of the connection between the a>ndition and 
the conditioned, Therc are passages in the 
Qurah where the word cause isused in cliffcrent 
senses. 


h QuTun, XLIV. 33, 39. 
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“ The angcl of death who is given charge 
of you shall cause you to die: then to your 
Lord you shall be brought back.”‘ “ Allah 
takes thc souls at the time of their death.”'* 

“ Have you considered what you sow 

% 

“ We pour down the water, pouring it down in 
abundance. Then We cieavc the earth ; cleav- 
ing it asunder. Then Wc cause to grow 
therein the grain."* 

“ Fight thera : Ailah will chastise them 
by your hands and bring them to disgracĕ."* 
“ So you did not slay them, but it was Allah 
who slew them, and thou didst not smite when 
thou didst smite. but it was Allah who smote, 
thatHc might confer upon the Believers a good 
gift from Himsel^.’’** 

1. Ouran. XXXII U- 

2. Quran, XXXIX- 42, 

3. f^Tan,LVL €3. 

4. Qwran.LXXX 25-27. 

5. Q«ran.IX 14. 

6. Qunm, VIII. 17. Thii psMtge refen eo the bttcle of fiadr, 
the fim bittle of the Prophet. Thc MiuUmi ilcw che encmy but 
It U alEriiied that retUy they dtd noc «Ity, but it wm AUab irho 
riew tbem ; the metning tpptrently being thtc Ajyi«h*i htti4 nrts 
trothing In the btttle, which it tito cictr fton the f«ct ehtt ehtec 
hundred Mudtinc, mottly mw tnd egutpped with neiUier bortet 
tiot •uffielttnt armtt preeaited tgiinit e thouwod of the moet 
ienotrned wtrtijHn wbo Iwd come to cruiH the gcowlng powet of 
Itltm- *'And thou didit not cmite when choa dtdec « 011 »-** 
Ghemti pointi out thet negeclon tnd •ffitmition CoCone end thc 
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These passages show that the word cause 
signihes crcativc power, and must be applied to 
God alone. But as man*s power is the image of 
God’s power the word was applied to him 
figuratively. Yet, just as the death of a culprit 
is caused by the actual killing by the hand of 
the cxecutioner and not the king’s order, so thc 
word cause actually applicd to man is contrary 
to fact. God alone is the rcal efficicnt cause, 
and the word must be applicd to him in its root 
sensc of powCr. 

It may be asked then, why man sliould 
be rewarded for his good actions and punished 
for his misdeeds. Let us consider first the 
naturc of reward and punishmcnt. Expericnce 

i«me accion chrow new iicthc on the nacure of cauMCioo. Neg»' 
don affirnH God «• che effictenc «nd re«I c«um; ; Bffirm«cion ewab- 
iithes ni«n*« Irec^will faichfuliy eaecutlng divine order. 

'* Who«e branchet ire ever sbaken by cbe wind, 

And wboie fTutc 1« «howered on the sleeper*s heade. 

PataUsm iiie«ns sleeping «midsc highwaymen. 

Can « cock who ccows coo «oon expect peace t 
lf ye c«vU «t «nd «ccepc noc God*i hince, 

Though count youttelyes men, sec, ye «re women. 

The ^uencum of reason ye poMe««ed is loec, 

And the head who«« teaeon hn ded is • tiU. 

Inatmudi *m ebe unthankful «re despicable, 

They «rc «c Uat c««c into the 6ery pic. 

If ye teally bave ttim in God, estert younetyet, 

And «erlee tn oomcanc relhince on the Almighty. 

(Testiilacion by 6. WhioSeld. Mamael, 2od ed. 1S9S Bk. 1. 
pp. 19*20.1 
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tells us that things havc natural propcrties and 
that physical laws operate in a unifonn manner. 
Take, for example, the sciencc of oiedicinc. 
Certain drugs are found to possess certain 
quaiities. If a man swailows poison of his own 
accord he has no right to ask why poison kills 
him. Its natural property has simply operated 
in his system and caused his death. Similarly 
actions make an impression on mind. Good and 
bad actions are invariably foIIowed by pleasure 
and pain respectively. A good action is its own 
reward of pleasure and a bad one of pain. The 
former works like an elixir; the iatter like 
poison. Thc propcrties of actions have hcen 
discovered, like discaverics in medicinc, but by 
the physicians of the heart, the saints and the 
prophets. If you will not listen to them you 
must su£Fer the consequcnce. Now hear a 
parable; 

A certain king sent a horse, a robc of 
honour, and travelling ĕxpenses to one of his 
suzcrains in a distant land. Although thc king 
had no nced of his services, thc royal gift was 
a favour shown to his suaerain, so that hc 
might come to thc king^s court and be happy in 
his prescnce. If the suzcram understands the 
king’s intention from thc nature of the gift 
and utilisesrit properly with a grateful heart, 
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he will wait on the king and live happily. but 
if he mis\i8es the gift or takes no heed of it, hc 
will provc an ungrateful wretch. 

It is tbus that thc boundlcss mercy of the 
omnipotent and omniscient God bestowed on us 
thc gift of lifc, providing us with bodily organs, 
mental and moral faculties, so that we uplift 
ourselves by utilising them properly, and be 
worthy of being admitted into His holy Pre- 
senee. lf we misuse them or pay no regard to 
them, surcly we shall be Ka/ns (literally “ un- 
grjateful for His blessings bestowed on us 
tor our good, and thus be doomed. 

“Verily,’' says the Quran, “ We created 
man in the best make. Thcn We render him 
the lowest of the low: Except those who 
believe and do good, so they shall hav€ a reward 
never to be cut off.”^ 

The Allegory of the Pen 

A certain devotee who was on the way 
to illumination saw a picce of paper with lines 
writtcn on it. “ Why,” said the dcvotce, “ hast 
thou blackened thy bright face ? ” “ It is not 

1. QMran, XCV. 4*6.’' Wheth«r mta is by natute good or bad 
it R quetcloii whi<^ haa ve]ced greet thinken froin «ncient Cimes. 
Vcciott« Muwen hBve been «uggeited, which are auminid up in 
thtee dlatlnct cheoriet: 
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fair to take me to task,” replied thc papcr. “ I 

have done nothing.” “ Ask the ink why shc 

' 

(1) . Evi) I» iAn»re. Education simplir munlet the brute in 
man. CtyiltiMtlcm 1» mere veneering procem This cynical vtew 
of humaYi neture H the reiigton of despeir. 

(2) Man is neither epod nor bad. Miod Is • cahula rata. 
Good or b»d actiona leave thctr impreaaion. Thoma and toaea iTe 
aJtke gathĕted by It. 

Good and evU are niixed up in m«n. He haa an angeiic 
aa «rell aa A tacanic natute. The development of thia doubb 
niituTe depaodi on the fotce of external circumatances and 
aunounding inAuencea. Good and evll are like two aeeda: 
whichevet ia aoarn and taken care of wUl gtow Into a tree. 

The QuTan{c expre«alon : ** We crcated man in the bett makc,” 
emphaaiaea the puriry of hia nature. He ia born with good gnd 
ior good, but hat to preaerve and to develop hit goodneas co hia 
fuJl capacity in the atruggle of life He haa buc one aeed whlch is 
good; lf it growa and beara fruit ic ia called goodnesa; lf it be 
cruabed oc nipped In the bud lc Is catWd evil. £vil, chereiore, has 
no «eparace entiry in him, it ia airapiy a oegative whlch wUl loae 
hia loul aod reduce hlm co the lower deptha 

lc ia interetting to note a parallel paaaage fTom the Masruwt oi 
jalaluddio Rumi, who wm bom in 1207 A.D. ninery-acven yeara 
after rhe deach of Al-GhamlL 

** When a mascer places a spade in the hand of a alave, 

The alave knoort hia mcaning wichouc being col4. 

Like chis iNPede, our hands are our Mascer*s hintt co ua; 

Yea, if ye conslder'they are His dlrectlons co ui 
Wbeo ye have caken to hearc Hla hinta, 

Ye wtUahape your Ufeiti rellanoe on cheir direction ; 
Wherelore chetc hUita disclose His incenc, 

Take che burden from you, end appoint your work, 

He that hem« it make It heerabie bf you, 

He too is obte to niekei it wirhln youc ability. 

Accepc His command end you wiH be able to eaecute it, 

Seek union wirh Him end yoo wU) End y<mnelves united. 
Raertkm is gieing thankt for God't bleaaingi; 
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has sallied forth frora the inkstand wherc she 
was quitc at case, and fordbly blackencd ray 
facc.*’ “ Youarc right/* said thc devotce. Then 
he turned to thc ink and cnquircd of her. 
“ Why do you ask me ? *’ she said. “ I was 
sitting stiil in the inkstand and had no mind 
to come out but this truculcnt pen rushed at 
me, drew me out and scattercd mc over the 
page. Therc you see me lying helpless, go to 
the pen and ask him.*' The devotee turncd to 
the pen and interrogate4.him about his high- 
handcdness. “ Why do you trouble mc?“ 
answetcd the pen. “ Look, what am IT an 
insignihcant recd. f was growing by the banks 
of silvery streams araidst shady grecn trces. 
when lo, a hand stretched at me. It held a 
knife, which uprooted me, flayed me and 
separated my joints, hcwed me, cleaved my 
head, thcn chopped it off. I was sent headlong 
towards thc ink, and have to serve abjectly. 
Do not add insult to my injuries, go to the 
hand and ask him.” The devotee looked at the 

Thinlc chtc your /«tiUtm glv«9 ccirth thanks; 

Gichng th«nl» for bienittgs incretset hletttngs 
But f«tsUtm snttches those blesttngs irom yout luads 
Your is to sleep on the rotd ; itecp noc 

Till ye bchold the gctce of the ICliig*s ptUce- 
Ah 1 tleep not, unteilectlng ffttftli»ci. 

Tltl ye heee ceached th*c fruit*lftd«o Tcee of Ufe. 

--‘E. WhinSeld, cn. ManwKd. 
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hand and said : “ Is it true ? Are you so cruel 1 ’ 
“Do not be angry, sir/’ replied the hand “ I 
am a bundlc of Aesh, boneSt and blood. Have 
you ever seen a piece of flesh exerting power ? 
Can a body move of itself? I am a vehiclc 
used by one called vitality. He ridgs on me 
and forces me round and round. You see, a 
dead man has hands but cannot use them 
because vitality has left thcm. Why should I, 
a mere vehicle, be blamed ? Go to vitality 
and ask him why he makes use of me.” “ You 
are right,” said the devotce, and thcn questioned 
vitality. “ Do not find fault with me,” 
answered vitality. “ Many a time a censurer 
himsclf is reproved, while the censured is 
found faultless. How do you know that I 
have forccd the hand ? I was alrcady therc 
before he moved, and had no idea of the 
motion. I was unconscious and the on-l6okers 
were also unaware of me. Suddenly an agent 
came and stirrcd me. I had neither strcngth 
enough to disobey nor willingness to obey 
him. That for which you would take me 
to task I had to do according to his wish. 1 do 
not know who this agent is. He is called will 
and I know him by namc only. Had the matter 
becn left to me I think I should havc done 
nothing/' “ AIl right/’ continued the devotee, 



PREEDOM AND RESPONSIBILITY 


49 


“1 shall put the question to will, and ask him 
why he has forcibly employed vitality which of 
its own accord would have done nothing.” “ Do 
not be in too great a hurry,” csclaiTned will. 
“Perchance I may givc you suSicicnt rcason. His 
majesty, the mind. sent an ambassador, named 
knowledge, who delivered his mcssagc to me 
through reason, saying : ‘ Rise up, stir vitality.’ 
I was forced to do so, hecause I have to obcy 
knowlcdge and reason, but I know not why. 
As long as I reccive no order I am happy, but 
the moment an ordcr is dclivered 1 dare not 
disobey. Whethcr my monarch bc a just ruler 
or a tyrant, I must obey him. On my oath, 
as long as the king hesitates or pondcrs over 
the matter I stand quict, ready to serve, but 
the moment his order is passcd my scnse of 
obediencc which is innatc forces to stir up 
vitality. So you should not blame me. Go to 
knowledge and get information there.” “ You 
are right ” consented the dcvotee, and pro- 
ceeding, asked mind and its ambassadors, 
knowlcdge and rcason, for an cxplanation. 
Rcason cxcused himseif by saying he was a 
lamp only, but kncw not who had lighted it. 
Mind pleaded his innocence by calling himself 
a mere tabula rasa. Knowlcdge maintained 
that it was simply an inscription on the tahula 
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nun, inscribed aftcr,. the lamp of reason had 
becn lighted. Thus he could not bc considered 
thc author of the inscription which may have 
been thc work of some invisible pen. Thc 
devotee was puzzled by the rcply, but collect* 
ing himself, he spoke thus to knowledge : “ I 
am wandering in thc path of my enquiry. To 
whomsoever I go and ask the reason I am 
referrcd to another. Nevertheless, therc is 
pleasure in my quest, for I find that everyonc 
gives me a plausible rcason. But pardon me, 
sir, if 1 say that your reply, knowledge, fails to 
satisfy me, You say that you are a mcre 
inscription recorded by a pen. I have seen 
pen, ink and tablet. They are of recd, a black 
mixture, and of wood and iron, respectively. 
And I have seen lamps lighted with fire. But 
hece I do not see any of these things, and yet 
you talk of thc tabiet, the lamp, thc pen and 
the inscription. Surely you arc not tritling 
with mc ? ” “ Certainly not,” returned know- 

ledge. “ I spoke in right earncst. But I see 
your difficulty. Your means are scanty, your 
liorse is jaded, and your journey is long and 
dangeto^^s. Give up this enterprise, as 1 fear 
you cannot succeed. If, howevcr, you are 
prepared to run thc risk, then listen. Your 
jdurncy e*tcnds through thrcc regions. Thc 
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first is thc terrestrial world. Its objects, pcn, 
ink, paper, hand, ctc. arc just what you have 
seen them to be. The second, is the cclestial 
world, which will begin when you have left me 
behind. Therc you will come across dcnsc 
forcsts, decp wide rivcrs and high, impassablc 
mountains and I know not how you would bc 
able to ptoceed. Betwcen thesc two worlds 
thcre is a third intenncdiary region^lled thc 
phenomenal world. You have crossed three 
stages of it: vitality, will and knowledge. To 
use a simile : a man who is walking is trcading 
the terrestrial world : if he is sailing in a boat 
hc enters the phenomenal world : if be lcaves 
the boat and swims and walks on the watcrs, he 
is admittcd in the cclestial world. If you do not 
know how to swim, go back, For thc watery 
region of thc cclestial wprld begins now when 
you can see that pen inscribing on the tabiet 
of the heart. If you are not of whom it was 
said: ‘O ye of little faith, wherefore didst 
thou doubt ?’' prepare thyself. For by faith 

1. St. Mauheu/, X1V. 55*^31. *' And in che fourch wmccb of 
che nlght he ceoie unco chem, walkiog on che aea- And when 
che diaciplet tew hiin walking on the »ea, chey wete troubled 
aeying, It it «n apmritlon and they cried ouc of feat. Buc 
sctaighcway Jetut tpoke unco chem, taying: Be of gCM>d cheeT, 
ic ul, be noc aftald, And Peter antwcred him and «aid t Lord, 
lf ic be choo, bld me come unco chee upon che wacer. And Pecec 
went down from che boac and amUced upon che waten to cOme to 
Jetut. But when he taw che wind be wat attaid, and beginning 
to tink he cried ttritig, Lord, tave me. And imaediately Jetus 
ttretched forch hlt hand, and cook hold of him and aaid unco 
him : O) hou of Ittcle fBiCh, wherefore didtc thou doubt ! 
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yoii shall not simply walk on the sea but fly in 
the air.” The wondering devotee stood speech- 
less for a while, then turning to knowledge, 
began : I am in a diASculty. The dangers of 
the path which you have described unnerve my 
heart, and 1 know not whether I have sufficicnt 
strength to face them and to succced in the 
end.” “ There is a test for your strength,” 
replied knowledge. “ Open your eyes and fix 
your gaie on me. If you see the pen which 
writes on the hcart, you will, in my opinion, 
bc able to procced further on. For he who 
crosscs the phcnomenal worid, knocks at the 
door of thc cclestial world, then sights the pen 
which writes on hearts.” The devotce did as 
he was advised, but failed to see tbat i>en, 
because his notion of pen was no other but of a 
pen of recd or wood. ^ Then knowledgc drew 
his attcntion, saying : “ Thcre s thc rub. Do 
you not know that the furniturc of a palace 
indicates thc status of its lord ! Nothing in 
the universe resembles God, therefore His 
attributes are also transccndental. He is 
neither body nor is in space. His hand is not a 
bundle of flesh, bone, and blood. His pcn is 

2. Conii;». XLII. 11: Nocbing is tlke • likeneai of Hini' 

He i» cbc Hearing, tbe Seeing. 

2. Coak|i» (jleneris I. 27. 
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not of reed or wood. His writing is not 
from ink prepared from vitrioI and gall. But 
there are many who ignorantly cling to an 
anthropomorphic view of Him, there are few 
who chcrish a transcendentally purc conception 
of Him, and belicve that He is not only above 
all matcrial limitation but even above the 
iimitation of mctaphor. You seem to be 
oscillating between these two views, becau.se 
on the onc hand you think that God is im- 
inaterial, that His words have neither sound 
noi shapc ; on thc other hand you cannot risc 
to the transcendental conceptiou of His hahd, 
pen and tablet. Do you think that the mcaning 
of the tradition “ Verily God crcated Adam 
in His own imagc '* is iimited to the visiblc 
tace of man ? Certainly not: it is the inward 
nature of man seen by the inward sight which 
can be called the image of God. But, listen: 
You are now at the sacred mount, where the 
invisible voice from thc burning bush speaks: 
' I am that I am ; ^ “ Verily I am thy Lord God, 
put off thy shoes/’^ The devotce, who listening 

1. £xoaiu, III. 14* 

2. Qttran, XX. 12* It it geaetally supposed thet Moset wes 
otdeted co take off hi» ** leethet «hoet ** out of reepect toc che 
Mcred plece, Buc Rarl in hie Commencaty calU ll an idlom and 
■ays thac the Atab» uaed ihe word Na'Ut (ihoe) for wlf« and 
ftmily. The command co puc off the ihoee Is cherefote « 
metaphorical expre«eion for making ihe heart vacanc from car« of 
family t Se« Tafiir*i-Rati, Vol. VI. 19. Scamboui «dition. 
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with rapturc, suddcnly saw as it were a 
fiash of lightning, thcrc appcarcd working the 
pen which writts on hcarts, {orinlcss. “ A 
thousand blessings on thec, O knowledge, who 
hast saved me from falling into thc abysm of 
antbropomorphism (Tashhih)) “ I thank thcc 
from the bottom of my heart. I tarried long, 
but now, adieu ! ” 

Thc dcYotee thcn rcsumed his journey. 
Halting in the presence of the invisiblc pcn, 
politcly he asked the same question : ' You 

know my reply,” answered the mysterious pen. 

You cannot havc forgottcn the reply given 
to you by the pcn in the terrestrial world.” 
“ Ycs, I remember,” replied the devotee, 
but how can it be thc same rcply, becausc 
there is no siirilitude between you and that 
peh/’ “ Then it secms you havc forgotten 
the tradition : Yerily God created Adam in 
His own iraage.” “ No, sir,“ interruptcd the 
dci^dtiiee. “ I know it by heart” “ And you 
have lorgotten also that passage in the Quran : 
“ And the hcavens roiied up in His right 
hand.“* “Certainly not,” exclaimcd the dcvotce, 

l.‘ Qumtit XXXIX. 97. The fuU texc runi: And ciiey have 
honoured AlUh wilh ibe hcmour due to Hlm i end the erhole 
«enh tlieU Be in Hls grip on iln jDey of Retuneciion end the 
tmoreneTotled in HU rithi heod; glory be lo Him «nd mey 
ile be eselied above what chcy awociare wich Hlm. 
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“ I caii repeat the wholc of the Quran by 
the rotc.” “Yes, I know, and as you arc 
now treading the sacrcd precincts of the 
celestial world I think I can now safely tcll 
that you havc simply learnt thc meaning of 
these passages from a negative point cf view. 
But thcy have a positive valuc, and should bc 
utilised as constructive at this stage.^ Procecd 
further and you will undcrstand what I mean.“ 
The devotee looked and found himself rcAect- 
ing upon the divine attribute omnipotence. At 
oncc hc realised the force of thc mysterious 
pen’s argument, but goaded by his inquisitive 
nature hc was about to put the question to the 
holy being, when a voice like the deafening 
sound of thunder was heard from above, 
proclaiming: “ Hc is not questioned for his 

actions but thcy shall bc askcd.” Pilied with 
surprise, thc devotee bent his head in silent 
submission. 

The hand of the divine mercy stretched 
towards the helpless devotee ; into his ear were 

1. GhazxsH has dealc with the que9tion fuUr in hia work 
entitted lliamat Awom. He tayi chat everT object hai ^out- stagei 
ejdacence. To uie a figure : ** Fite ** ia (1) wriccen on paper; 
CZ) pronounced a« Fite; 0) butni; and (4) ii petceived by che 
mtnd to be tnAaaimable. Tbe fim two are putely conyenclonal 
buc have ao educactonal value. Stmllarly the anthtopomorphlaaa 
of tbe paaiaget of the Scrlpcutei ihould be «tudied in the light of 
the above ategei. 
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whispered in scphyr toncs ; “ Verily those 

who strive in Our way We will certainly show 
them thc path which leads to Us.”* Opening 
his eyes, the devotee raised his head and poured 
forth his heart in silent praycr : “ Holy art 

Thou, O God Almighty : blessed is Thy name, 
O Lord of the univcrsc ! Henccforth I shall 
fear no mortal: I put my entire trust in Thee : 
Thy forgiveness is niy solace : Thy niercy is 
my refugc/’ 

(Light may be thrown on the matter by 
consideration of the unity of God.)'^ 


1 . Outan. 69. 

2. Se« Section VI of thi» bock^ 



PRIDE AND YANITY* 


W HEN a man feels a superiority over 
others and 'with this sort of inward 
elation, this is called pridc. It diffcrs Irorn 
vanity inasmuch as vanity means consciousness 
of one’s elation while pride requires a §ubject, 
an object and a feeling of clation* Suppose a 
man is born solitary in the world, he may be 
vain but not proud, because in pride man con- 
siders himself superior to others for certain 
qualities of his self. He allots one position to 
his self and one to another, and then thinks 
that his position is higher and is therefore 
elated. This “puffed up” feeling which im- 
parts a scnse of “touch me not” is called pride. 
The Prophet says: “O God, save me from thĕ 
puffing up of pride. ’’ Ibn Abbas says that the 
sentence in the Quian, And they have pride 
in their hcarts and wiil fail to rcach it“ means 
that the thought of inward grcatness wiil bc 
denied to them, This thought is the source of 
inward and outward actions, which are so to 
speak the fruits of it. 


1 Ihya, ni. 9. 
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A proud man will not tolerate any othcr 
to be on equal terms with himsclf. In privatc 
^and in public he expccts that all should assume 
a respectiul attitude towards him and acknow- 
ledging his superiority treat him as a higher 
being. They should greet him first, makc way 
for him whercver he walks; when he spcaks 
evcryonc should listen to him and ncver try to 
opposc him. He is a gcnius and peoplc are 
like asscs. They should bc grateful to him 
seeing that he is so condescending. Such proud 
mcn are found especially among thc Ulama, 
Sagcs arc ruined by their pride. The Propbet 
says: ‘*He who has an atom of pride in his 
heart wil! fail to enter paradisc. ” This saying 
rcquires explanation, and should be care^ully 
listened to. Virtucs arc the doors of 
paradise, but pride and self-csteem lock them 
all. So long as man feels elated he will not 
like for others what he likcs for himself. His 
self-cstcem will dcprivc him of humiiity, which 
is thc cssencc of rightcousness. He will ncither 
be able to discard cnmity and envy, resentmcnt 
and wrath, slander and scorn, nor will he bc 
abiUs laD cultivate truth and sincerity, and calm- 
ly Mjsten to any advice. In short, there^is no 
evil which a proud man will not ineyitably do 
in order to preserye his clarion and self-csteem. 
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Vices are like a chain of rings linked together 
which entangle his heart. Therefore, an atom 
of pride is Satan’s spark, which secretly con- 
sumes the nature of the sons of Adam. 

Know then that pride is of three kinds; 
1. Against God; 2. Against prophets and 
saints; 3. Against feIlow-men. 

1. Against God .—It is due to mere 

foolishness when a biped creature considers 
himself as if Lord of the univcrse. Namrud 
and Pharaoh wcre such types, who disdaincd to 
be called God’s crcatures on earth : Verily, 

verily, ” says thc Quran, ” the Messiah does by 
no means disdain that he should be a scrvant of 
Allah, nor do the angels who are near to Him, 
and whoever disdains His service and is proud 
He will gather thera all together to HimselL 

2. Against prophets and saints .—Itisdue 
to untvarrantcd self-esteem when onc con- 
siders obedience to any mortal being as lowering 
his own position. Such a pcrson either fails to 
reflect on the nature of prophetship and there- 
by feels proud of himself and does not obcy a 
prophct, or refuscs to consider the claims of 
prophetship as being dcrogatory to his elated 
self and thercfore pays no regard to a prophct. 

1. Qumn, IV. 172. 
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The Quran quotes the words of such persons: 
“ And they say: what is the matter with this 
Apostle that he cats food and goes about in 
the markcts, why has not an angel been sent 
down to him so that he should havc becn a 
waAer with him? Or (why is not) a treasure 
sent down to him or he is made to have a 
garden from which he should eat. ” “ And those 
W’ho do not £ear our meeti ng, say: why have 
not angels been sent down to us, or (why) do 
vve not sec our Lord? Now certainly they are 
tCK) proud of themselves and have rcvolted in 
great revolt, 

Our Prophct Muhammad was an orpban 
and had acancy me^ns of livelihood, so the 
Koraishite chief Walid bin Moghera and Abu 
Masood Sakfi used to speak contemptuously of 
him.® And whcn pcople belicvcd in him and 
accepted Islam, the proud Koraishites used to 
say: Muhammad is surrounded by poor men, 
let him scnd thcm off and thcn we of thc 
aristocracy of Mecca will listen to him. But 
God spoke to Muhammad, “ And withhold thy- 
self with thoae who call on their Lord morning 

XXV. 7.0; 21. 

2. Qurdn, KLIII. 31. And chey wf : why way noc thlt 
rwailea tt k iiiaa 6f ilnpciitkhce tn th« cwo towni. ** (Meccia and 
TalO, 
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and evenmg, desiring His goodwill, and let 
not their cycs pass from them, desiring the 
bcauties of this world's life, and do not ^ollow 
hirn, whose heart We have raade unmindful to 
Our resemblancc, and he folIows his low desires, 
and his case is one in which duc bounds arc 
OKcecdcd. 

3. A^^ainsc fellow-men.~ -A proud inan 
considers himself a superior being and would 
like to see cverybody humblcd bcfore him. He 
is therefore quarrelling with God^^trying to 
share with Him His attribute omnipotcnce. 
God is spoken of in thc Hadith as saying: 
Omnipotence is my mantle, he who quarrels 
with mc f6r it, him will I crush.’' Surely mcn 
are all His servants and no seiyant has a right 
to treat his fcllow servants as their master. 
But a proud man in the intoxication of his 
elation takes himself as God on carth. He is 
too haughty to listcn to truth from the Hps of 
any of his fcllow-mcn. Ibn Masood says: “It 
is enough for sin if a pcrson, who is advised to 
fear God answers his adviscr: L(X)k to thinc 
own sclf/* 

Thc consciousness of superiority which 
begcts pride is due to certain attributcs or 
accompHshn>ents whkh can bc summcd up as: 


1. Qwan, XVin. 28. 
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(a) Spiritual, divided into (1) knowledge; 

(2) devotion. 

(h) Worldly, of 6ve kinds: (3) pedigrce; 

(4) beauty; (5) strength; (6) wealth; 

(7) kith and kin. 

Thcre are thus seven causes in all, and these 
nccd some description. 

Knowlcdge is power. Consciousness of 
power casily elates a m^n, who considers him- 
scM superior to others and treats them in a 
supercilious raanncr. If he accepts the greet- 
ing^" or the invitation of his fellow-men or 
receives them in audicnce he tbinks thcy should 
be thankful to him for his condesccnsion. 
People should obey and scrve him, for by virtue 
of his knowlcdge he thinks he has a right over 
them. Such a proud Alim is sorry for the 
sins of others but unmindful of hi$ own condi- 
tion, Whilc hc frccly distributes Heavcn and 
Hell among his fcllow-nien, he clairas salvation 
and Heaven for himsell The guestion is 
whcther hc is really justi6cd in holding thc 
titl^? of Alim. For an Alim is one who, know- 
inf JiimscH knows God, who fear8 thc Lord 
most, who holds himself more responsible for 
his actions for hc knows good and evil and fcels 
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the awful presence of a mighty and just Being 
who looks to righteousness alone. 

Let us consider why mcn of knowledge 
become proud. There are two main causes 
which should be noted. First there is a false 
conception about the nature of real knowledge. 
Devoted to certain sciences and arts such as 
mathematics, physics. literature and dialectics, 
they think that prohciency in them makes a 
man perfcct. But real knowlcdge means the 
lifting of the veil from beforc the cycs of the 
heart so as to sce thc mysterious rclation 
betwccn man and his Makcr and to be filled 
with a scnse of awe and rcvercnce in the 
presencc of an omniscient holy Being who 
pervades the universe. This attitude of mind, 
this enlightenment, is real knowledge, It pro- 
duces humility and repels pride. 

Secondly, there is an indiffcrcnce to 
moral training during student lifc. Wickcd 
habits thus producc bitter fruits of pride. 
Wahb has well illustrated this point, whcn he 
says; '*Knowledgc is likc rain falling from 
abovc, so purc and sweet but the plants when 
thcy absorb it, embittcr or swecten it. accord- 
ing to their tastes. Man in acquiring know- 
ledge acquires powcr, which gives strength to 
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the hiddcn qualities of his heart. If he was 
prone towards pride and paid no attention to 
the subjugation of it, he would prove more 
proud when he acquiics knowledge. ” “There 
will be men/' says the Prophet, “who will 
havc thc Quran on thcir lips but it will not go 
down their throats. They will claim know- 
ledge of it, calling themsclvcs learned Qari. 
Thcy will be from among you, my companions, 
but woc to them, for thee will sce the con- 
sequence of it in HelL 

Warned by their Prophet, his companions 
lived a life of humility and their example taught 
its lesson to their succCssors. A person came 
to Khalif Omar aft€r morning prayers and said: 
“I should like to give public sermons. ” “My 
friend, ” said the Khalif, “ I am afraid you would 
soon be puffed up with pride.” Huzaifa, thc 
companion of thc Prophet, was a lcader of 
prayer. One day he said to his congregation : 
“Brcthrcn, have another leader, or go and pray 
alone, for I bcgin to fecl puffed up with your 
ieadership. ” 

Thus, the companions of thc Prophet 
Iived mcckly, the humblc servanf& of God on 
earth, keenly watchirtg the changing phascs of 


1. Ihn Ihhas^ 
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thcir hcarts and promptly seeking thc rcmcdy. 
But we who call ourselvcs thcir lollowcrs not 
only do not try to purify our hcarts but do not 
even think it worth while to considcr the 
mcans for thcir purihcation. How can wc 
CKpcct salvation? But we ought not to lose 
heart. Thc Apostlc of Mercy for the worlds 
(Rahm^t ul lilalamin) has said: “Soon a timc 
will comc when if any person will do cven one- 
tcnth of what you are doing now, hc will have 
his saKation.” ’ 

Devotion and religious service elicit admi- 
ration and praise for thc devotee, who hnding 
hiraself respectcd by the people is elatcd. This 
clation quictly develops into pride and then the 
devotee considers himself a supcrior being and 
favourcd of God. Hc despises his fellow-men 
and calls them sinners, who will be doomed for 
evcr. But he does know that he himself will 
be doomcd for despising his felIow*men and 
thinking too much of himsclf. Thc Prophet 
says: “Whcn you hcar any pcrson. saying: 

‘ woc to thc pcopic they are doomcd, ’ know that 
he himself will be doomcd hrst.” 

It is rccorded that a certain sinner among 
the Jcws i>a8sed by a well-known Pharisce. 

1. Timlli t Abu tcport. 
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Struck with the appcarancc of thc Pharisec’s 
picty and devotion, thc poor sinner sat down by 
him, bclicving in the'saving giace of his holy 
touch. But the proud Phaiisee disdainfully 
spokc out: ^‘Touch mc not, thou hithy sin* 
ner, and leave my presencc. ” Whereupon 
God sent His word to the prophet of that agc: 
“ Go and tcll that sinner thou art forgiven. As 
for that Pharisee. his dcvotion is cast aside and 
he is doomed. ’’ 

3. People are usually proud of their linC' 
age, and look down on mcn of low bir:h. They 
reiuse to treat theoi on cquai terms, and boast- 
fully speak of their ancestors in the presence of 
men, who are treated by them in a haughty 
manner. This evil lurks even in thc hcarts of 
good and virtuous men, aithough their manners 
and actions throw a veil over it. But in an 
unguarded moment of excitement and fury, this 
deman of pedigrce is let loose from the inner- 
most corncr of the hcart. 

Tbc Prophct's companion Abu 2 :ar says: 
“ I was quarrelling witb someone in thc 
presence of the Prophct whcn suddcnly 
in a 6t of ragc I abused the man saying, 
Thou son of a negressl*’ On this thc 
Prophet coaaingly said to me: Abuaa^ &Qth 



PRIDE AND YANTTY 


67 


thc scalcs are ^ual. Thc whitc has no prcfer- 
cncc ovcr thc black. ” Hcaring this I fell and 
said to thc pcrson: “ Brothcr, come and tramplc 
on my face and then forgive me.” 

It is reported in the Hadith that two men 
werc guarrclling beforc thc Prophet. One said 
to the other: ‘T am thc son of such and such 
illustrious man, tell me who thy fathcr is. ” 
Thc Prophet, addressing tbe boastful man said: 
“There wcrc two mcn in thc time of Moses 
who boastfully spoke of thcir pcdigree. One 
said to the other: Look, bow my nine ances- 
tors all in one line were men of renown. And 
God said to Moses: “ Tell this man ail thy 
nine ancestors are in Hcll and thou art the 
tenth. ” 

4, Women gcnerally fcel proud of their 
bcauty. This leads to hnding fault with others, 
and this gradually assumes the form of contempt 
and disdain, Ayesha, thc wife of the Prophet, 
says: “One day a women came to the Prophet 
and I said to him: '‘Look at this dwarf!” 
The Prophet turned towards mc and said: 
‘ Ayesha, repent of wh^ thou hast said, for it 
is slander. ’ 

5,6, 7. People fccl a sort of elatipn at thc 
sight of their possessions. A merchant is elat- 
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ed with his stores, a landowner .with his hclds 
and groves, and a noblcman with his retinue 
and riches. In short, every pcrson fcels proud 
of his worldly possessions and looks down on 
those who are lacking in them. He I>elieves 
in rkhcs and worships mammon.' Hc has no 
idea of what is meant by : “Blessed are thc 
poor in spirit: for theirs is the kingdora of 
Hcaven. 

We may quotc a parable from the Quran : 

And set forth to thcm a parable of two mcn. 
For one of thcm Wc madc two gardcns of grape- 
vincs, and We surrounded *them both with 
paltos, and in the midst of thcm Wc madc corn- 
hclds. Both these gardens yicldcd their fruits 
and failed nothing. We caused a river to gush 
forth in thcir midst, The man possessed much 
wealth and he said to his companion while he 
disputed with him : I havc greatcr wealth than 
you and am mighticr in followers. Whilc he 
entered his gardcn he was unjust to himseK. 
Hesaid; I do not think that this will cver 
pcrish. I do not think thc hour will come, yet 
even if I rcturn to my Lord I shall most certain- 

1. Comp. VI. 24: ** No man can aerv« two OEUitteM 

for eitber he wlU hute the otie and loee the other ; or el»e he will 
hold to tbe onc ao4 detplie thc othcr* Ye ccnnot mye God er^d 
meipnioo. ** 

1 ManhiWt V. 3. 
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ly 6nd a pkce better than this. His companion 
said to him» whilc disputing with him: Do you 
disbclieve in Him Who created you from dust, 
then from a small germ li^e, then he madc you 
a perfect niflln ? But as for me, AHah is my 
Lord and I do not associate anyone with my 
Lord. When you entercd your gardcn, why 
did you not say: It is as Allah has pleascd. 
There is no power save Aliah. If you consider 
me to be inferior to you in wealth and children, 
pethaps my Lord will give me something bettci 
than your garden, and senc^on it a reckoning 
from heaven, so that it shall become even 
ground with no Iiving plant. Or thc watcrs 
raay sink into the ground so that you are unable 
to find them. His wealth was indced destroy- 
ed» and he bagan to wring his hands for what 
hc had spcnt on it. While it lay there (for it 
had fallen down f rom the roofs) he said : Ah 
me! would that I had not associated anyone 
with my Lord. He had none to help him 
besides Allah nor could he defend himself. In 
Allah» alonc is protection, the True One. In 
thc bcstowal of reward and in requital Hc is 
best. 


Sct forth to them also thc parablc of thc 
iife in this world. It is like thc water which 
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Wc scnd down from thc clouds on account of 
which the hcrbs become luxuriant. Thcn 
these bccome dry, break into pieces and thc 
winds scattcr them. Allah holds power over 
all things. Wealth and children at% an adorn- 
mcnt of the life of this world. The good 
works, the evcr-abiding, are with your Lord 
bctter in reward than in expectation. 

How Aecting are our worldly gains, and 
how foolish are we in teeling proud of thcml 
Let us thcn live as meek and humble servants 
of God on earth. ^ 


Xvin. 



PKIENDSHIP AND SINCERITY^ 


'MpRIENDSHIP is one of God’s favours. Says 
^ the Quran, And hold fast by thc cov€' 
nant of Allah all together and be not disunited, 
and remeraber the favour of Allah on you 
when you were enemies, then he united your 
hearts so by His favour you became brethren." 
The Prophet says : Those amongst you are ray 
cluse companions, who have good dispositions, 
are afFcctionate and tenderly love each other. 
And again: “ God when He shows His 

kindness towards any person givcs him a good 
^riend.’"* “ Verily God will say on thc Day of 
Rcsurrcction, where are those who loved each 
othcr for My sakc; today thcy shail rest under 
My shclter whcn thcre is no other sheltcr.”'* 
“ Seven kinds of men will, on the Day of 
Judgment, rest under His sheltcr when there 
will bc no other shelter : (1) A just Imam, (2) 

An adult who is devoted to God. (3) A man 
who after coraing out from the mosque finds his 
heart attached to it till he entcrs again, (4) Two 

■ 1- Ihya, 115 t IV. 7. 

2. Quran, Ilt. 102 

3. Titwmi »nd Aim Dattd. 

f Mmlim. 
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friends who livcd and dicd in their fricndship 
for God’s sakc, (5) Hc who for fear of thc Lord 
wept in secrct. (6) Hc whom a bcautifi 4 l woman 
of gcxxl birth allures but hc replies : 1 have fear 
of my Lord. (7) He who gives alms in a 
manner that his left hand does not know what 
is givcn by his right hand,” 

Fricndship, then, is God’s favour and 
should be cultivated for His sake. But if we 
shun the company of our fellow-men let it 
also bc for God s sakc. “The strongest rope of 
Faith,” says the Prophct, “ is Iovc and hate 
both for God’s sake.” 

Christ says, “ Love God by avoiding the 
'wicked; scek His nearness by shunning their 
company and please Him by courting their 
displeasure.” *‘With whom should we kcep com- 
pany, O Word of God,” atsked thc pcople. And 
Christ rcplied, Sit with those whosc appear- 
ances rcraind you of God, whose words add to 
thc stock of your knowledge and whose actions 
scrve as an incentive for acquiring tbe 
Kitiidom of Heavcn.” 

Gbd spokc to Moscs saying, ** Son of 
Amran 1 be up and hnd out a fricnd for thee 
and hc who would not be with thcc for My 
goodwill is thy enemy.” 
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Chcx>sc a fricnd who has five qualitics 
viz,, wisdom ; good disposition; abstinence from 
sin, heresy and grecd. 

A tools company givcs no good, it ends 
in glootn. Good disposition is neccssary inas- 
much as a man may be wise but be subservient 
to his inordinate passions and hencc unfit for 
company. And a sinner and a heretic are to be 
avoided for the simple reason that they who 
have no fear of the Lord and are rcgardless of 
committing torbidden actions are not to be 
relied on. Bcsides, contagion will sccretly 
sprcad and he too will think of sin lightly and 
gradually lose power of resisting it. And a 
grecdy worldling is to be avoided because his 
company will deaden thc heart in the quest of 
the Kingdom of Hcaven. 

Alkama on his death*beJ gave a finc 
description of a friend. My son,” said hc, 
“ if you wish to keep company try to find out 
such a friend who, when you live with him, 
defends you, adds to your preltige, bears thc 
load of your bardships, helps you in your 
doings, counts your virtues, dissuadcs you from 
viccs, rcadily responds toyourrcquests, inquircsr 
himsclf for your needs when you keep quiet; 
shows his deep sympathy in your sufferings; 
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bears witness to^your sayings ; gives good advice 
when you intend to do some work and prefers 
you to Hls own self when difference arises be- 
tween you and him/' This piece of advice 
gives the qualities of a friend in a nutsbelL 
When Caliph Mamun the Abbasid heard of it, 
hc said: “ Wberc should we 6nd such a 

friend?” And Yahya replied, " Alkamas 
description means that' we should live in 
retirement.” 

Imara Jafar ‘ AIsadiq' (the veracious) gives 
a n€gative dcscription of a friend. “ Do not 
keep company with 6ve sorts of men viz^r a 
falsc man who deceives you like a mirage; a 
fool who cannot bcne6t you (evcn if he tries 
to do so he would do harm through his foolisb- 
ncss); a miser who when you need his help the 
most, sevcrs himsclf from you; a coward who 
will leavc you when you are in danger; a 
wkked sinner who will sell you for a piece of 
bread.” 

Sahl of Taster says, “ Avoid the company 
of three kinds of men, (1) tyrants who forget 
God; (2) Ulama who practise dissimulation ; and 
(3) ^6s who arc ignorant,” 

It must be rcmcrabered hcrc that the 
abbve passages scrve as an idcal but for pur- 
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poses we should look to the present practical 
conditions and try to get as inuch good as may 
be had from them. For man’s life seems drcary 
when he has no friends. And men are like 
trees. Somc are fruit-bcaring and shady, some 
are shady only and some are mere thorns and 
thistles. Similarly some friends are a blessing 
both here and hereafter ; some are for worldly 
gain for thc world is a shadow, and some are 
of no good in this world and the ncxt as if they 
are scorpions in human form. 

And thcy wcre not enjoined anything 
exccpt that they should serve Allah, being 
sincere to Him in obedience, upright, and keep 
up prayer and pay the poor rate (Zakat) and 
that is the right reiigion.”^ “ Then scrve 
God, being sincere in religion unto Him. Ayc, 
God’s is the sincere religion/’ Musab says that 
his father Saad was considering himself superior 
to othcr poor and destitute companions of thc 
Prophet. “ God,” said the Prophet, ** has hclp* 
cd my people with my poor and humble 
foliowers* prayer and sincerity.”'* “ Sinccrc 
action,” says the Prophct, “ even if it bc little 
wili suffice for thee.”^ Thc foUowing saying 

1. OMran, XVIII. 5. 

2. Nasai and BMkhari. 

Ahu Kiansur. 
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of the Prophet is rcportcd hy A bu Huraira : 
“ Thrcc persons shall be qucstioned fii st on the 
Day of Resurrection. One will be the learned 
man who would be asked as to what he had 
done with his icarning.” “ Day and nightt' 
thc icarned man will rcply, ‘T tried my best 
to propagate it, O Lord.“ , “ Thou speakest 
falsely.“ God will answcr and thc angeis wiil 
also join with Him. “ Thy sole aim was 
to be called a lcarned inan by the peopie. 
and the title was thine.” The sccond will 
be thc rich man who would be asked about 
his riches. “ Day and night/’ the rich inan 
will reply, ‘T gave it in charity.” “ Thou 
speaker o£ untruth/’ God and His angels will 
say, “ thou wishest to be labelled a generous 
man, and it was donc.“ The third wili be the 
martyr whd too will be askcd about his deed. 
“ O Lord,“ the martyr will rcply, “ Thou didst 
command us to wage holy war (Jehad), I 
obeycd Thce and fell fighting.“ “ Thou liest,” 
Gud and His angels will answer. “ Thy aim 
was to bc trumpeted as a hero and it was done.’’ 
“Tbenr WS Abu Huraira, “the Prophet after 
^ni^liiltg the scrmon pressed me and said; 
Tbcse three would bc thc first to bc thrown 
into the flames of Hell.“ 
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In the narratives of the Israelitcs, a story 
is told of a certain devotee who had served God 
for many years. Oiice he was informed of the 
apostasy of a tribe, which, forsaking the true 
worship of Yahweh, had takcn to tree worship. 
The hertnit hlled with the spirit of the 
*' jealous ” God took an axe and set out to level 
the tree to the earth. But the devil in the 
shape of an old man met him on the way and 
inquircd of his intention. The hermit told 
him of his determination, whereupon Satan 
addressed him thus : “ Why on earth are you 

leaving aside your prayers and vigils and 
devoting yourseU to other work ? ” “ But this 

too is a sacred cause," replied hcrniit. “ No, 
nor will I allow you to do so,” exclaimed the 
devil. Whereupon the hermit iu the white 
heat of his pious rage caught hold of the devil 
and forcibly held hmi down. “ Spare me, sir,” 
begged the dcvil, “ I havc something to say 
to you.” The hcrmit let him go. Then spoke 
Satah : “ I think God has not commanded you 

to do this thing. You do not woiship the 
tree, you arc not responsible for the sins of 
others, If God wills it He will scnd some 
prophet, and they are so many, who would 
carry out his order. So I think it is not your 
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duty, why then trouble yourself?” “ But I 
bclong to the chosen people of Yahwch, and 1 
am in duty bound to do so,” rcplied thc hermit. 
Whereupon they agam began to wrestle and 
eventually Satan was thrown down. “Oh! I 
sec,” cricd Satan “ An idea has just come into 
my mind; let nie go, please, and I wili tell 
you.” Thus obtaining his release, the Evil One 
addresscd him as foliows : “ Is it not thc case 

that you are poor and have to Iive on the aims 
of those who ate dcvoted to you ? But in 
your heart of hearts you would like to shower 
your bounties on your brethren and neigh- 
bours, so generous and compassionate is your 
nature, What a pity that such a noble 
soul lives on alms.” ” You have read my mind 
aright,” quietly responded the hermit. “ May 
I hope,” said the Evil #ne entreatingly. “ that 
you will bc plcased to accept two golden dinars 
which you will find at your side bed every 
morning from tomorrow. You will then be 
relieved of depending on others and be *in a 
position to do charity to your poor relations 
and brcthren. As for that wietrhed trce, what 
if that be cut down ? Surely your poor, nccdy 
bneitJireii would get nothing and you would losc 
thc ppportunity of helping them while the 
trec would grow again.” The hcrmit pondered 
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ovcr thesc words and said to himself. This 
old man speaks quite reasonably, but let me 
think over the pros and cons of thc case. Am 
I a prophet? No, I am not; therefore I am not 
bound to cut it down. Am I commanded to do 
so ? No. Thcn if I do not do it I shall not be 
guilty of the iniquity. Should I accept his 
proposal ? No doubt from the religious point 
of view it is more useful. No doubt. I think 
I should accept it: yes, I must.'‘ Thus the two 
pledged their words and the hcrmit returned. 
Next morning he found the two dinars at his 
bed side and was highly pleased. Another 
morning the glittering gold was there, but on 
the third morning the hermit searched for them 
in vain. His fury knew no bounds. He rushed 
for his axe, and hurried with it towards thc 
place of idolatry. Satan again met him in the 
way as before. “ Thou wretch, thou archdevil,” 
cried out the hermit, “ wilt thou prevent me 
from my sacred duty ? ” “ You cannot do it, 

you dare not do it,” retorted the Evil Onc. 
“ Hast thou forgotten the tcst of my powers ? ’ 
sharply replied thc infuriatcd hermit and 
rushed at him. But to his great discomfort and 
humiliation thc hermit instantly fell flat on the 
ground like a dry leaf from a trec. The dcvil 
plantcd his foot on his chest, holding him by 



80 


FR1ENDSHIP AND SINCERITY 


the throat, dictating thc foIlowing tcrms: 
“ Either swear not to touch that trce or bc 
prcpared to dic.’* The hermit hnding himself 
quitc helpless said, “ I swcar, but tell me why 
I am so discomhtured.” “ Listcn,” answered 
Satan. “ At first thy wrath w^as for God\s 
sakc, and 2 ealous vindication of His command- 
ments, hence I was defeated. But now thou 
art furious for thysclf. and worldly gain. ” The 
story illustrates the saying, “ I will certainly 
cause them all to deviate from the way cxccpt 
thy servants fromamong those who aie sincere ’’ 
A devotee cannot be iminune from Satans 
teraptation cxcept by sincerity and therctore 
saint Maaruf of Karkh used to upbraid himselt, 
saying: “ If thou wishest salvation, be 

sincere.” 

Yacub, thc Sufi, says ; “ He who conceals 
his yirtues like vices, is sincere ” In a drcam a 
man saw a Sufi who was dead and inquircd 
about the actions of his preyious life. “ All 
those actions,” said thc Sufi, “ which wcre for 
God’s sake I was rewarded for, evcn the least 
of thcm. For example, I had thrown aside a 
poincgranate's pecl Irora the thoroughfarc. I 
ray ass worth one hundred dinarsp and a 
silken thread on my cap was found on the side 
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of iniquities. Oncc I gave somcthing in charity. 
and was pleased to see pcople looking at me,— 
this action has neither reward nor punishraent 
for me.” “ How is it that you lost your ass 

said the man to the Sufi. “ Becausc/’ responded 
the later, "when I heard of the death of my 
ass I said : ‘ damn it.’ I ought to have thought 
of God’s will.” Saint Sufyan Saori, whcn he 
heard of this dream, said, “ The Sufi was 
tortunate as no punishmcnt was mcted out to 
him for that charity which pleased him when 
people watched him.” 

There is a report that a man, putting on 
a woman’s dress, used to frcquent purdah 
parties in marriage and funeral processions. 
Once a lady’s pearl was lost in a party. Every- 
body was bcing closely scarchcd, and the man 
was very much afraid of the disclosure of his 
idcntity, as it would mean the loss of his life. 
He sincerely repented in his heart, ncver to do 
the same thing again, and asked God’s forgive- 
nessand help. Then he found that it was now 
thc turn of himself and his companion to be 
searchcd. His prayer was heard, the pearl 
being found in his companion*s clothes and he 
was saved.* 

1- R«iini hts be«ueifully tbi» uory Nestih in 

Uamavi, Bk. V. 
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A Sufi narratcs the following story : I 
joined a naval squadron which was going on 
holy war (Jehad), Onc of us was selling his 
provision bag, and I bought it, thinking it 
would provc uscful in the war, and that 
whcn thc war was over I might disposc 
of it with profit, That same night I drcamt 
that two angels came down from heaven. 
One of thera said to thc other: Make a 
complete list of the crusaders. The other 
began to writc down : So and so goes to a trip ; 
so and so for trading, so and so for rcputation; 
so and so for God s sakc. Then he looked at 
mc saying; Put this man down as trader. 
But I ss>okc: For God’s sake do not mis- 
represent me. I am not going for business. 
I have no capital. I have simply startcd 
for the holy. war. But, sir,” said the 
angel, "did you not buy that provision bag 
yesterday, and wcrc you not thinking of 
makitig somc profit ? ” I wcpt and entreated 
them not to put me down as a trader. The 
angcl looked at the othcr, who said ; ** Well, 
write thus: Tliis man set out for the holy 
war, but on the way bought a provision bag 
for profiting : now God will judgc the man.'‘ 

"Two rakaats of 
pstyet oSeted with sincerity in seclusion are 
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bettcr than copying scventy or scvcn hundrcd 
traditions with the completc list of authorities. 
Some say that one moment’s sincerity is salva- 
tion, but it is vcry rare. Knowledge is thc 
sced, practice is the crop, and sinccrity is the 
watcr nourishing it. Somc say that God’s dis- 
plcasure is revealed in a person who is given 
thrce things ; and is denied the same numbcr. 
He gets acccss into thc society of the virtuous, 
but derivcs no bcneht thercfrom. He performs 
good actions but lacks sincerity. Hc learns 
philosophy but fails to undcrstand truth. Says 
a Sufi : God looks to sincerity only, and not 
to the action of His creatures.'’ Says Junaid : 
“ There are some servants of God who arc 
wise, who act as wise men, who are sincerc 
when they act, then sincerity leads them to 
virtue.” 

Says Sahl: “ Sincerity means that all 
our actions or intentions—all the states of our 
minds whether we are doing anything or at 
rest, be solcly for God.” But this is vcry 
difficult to acquire as it does not in the least 
attract the ego itself. Ruyam says : “ Sincerity 
means disregard of recompense for action in 
both the worlds.” In this he wishes to point 
out that the gratifications of our sensuous 
desires whcther in this world or thc ncxt are 
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all msigni^cant and low. Hc who wor&bips 
God in ordcr to attain joy in paradlsa is not 
sincctc. Lct him act for God*s This 

stage is reached by Siddiks (sinccrely dcvotcd 
to God), and is sincerity par excellence. Hc who 
does good actions for icar of hcll or hopc of 
heaven is sincere inasmuch as he gives up at 
ptesent his sensual worldly cnjoyments, but 
wishes foT the future the gratlhcation o£ his 
appetite and passion in paradise. The longing 
of true devotecs is their BeIovcd's Raa. It 
may be objectcd here that men’s motive is 
pleasure, that treedom from such pleasures is a 
purely divine attribute. But this objection is 
hased on misunderstanding. It is true that 
man desires plcasure but pleasure has didPerent 
meanings. The popular view is gratihcation 
of sensuous desires in paradise but it has no 
idea o£ the nature q£ higher pleasures o£ 
communion and I^titude or the vision of Godt' 
and hence lails to omsider them as pleasures. 
But these are tbe pleasures and he who enjoys 
thetn wiU not cvcn lodr to the popularpka^ 
suresd . paradlse lor his highest pleasure, his 
ntmmum hanitin, k tbe lQve of God* 

" Tb do good fot men’# sake 
; not to do is Jndddity; sintere ts 
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he who is free from both and works for- God 
oniy,** Thesc dchnitions suggest the ideal crf* 
sinccrity aimed at by noble souls. Let us now 
iook to the practical sidc of it for thc sake 0f» 
thc average man. 

Actions make an iinprcssion on the hcart, 
and strcngthcn that quality of it which servcd 
as a stimulus for them. For example, hypocrisy 
deadens the heart and Godly motiye leads fco 
salvation, Both of them will gather strength 
in proportion to the actions which procccd from 
their respective sourccs. But as they are 
intrinsically opposed to each other an action* 
which gets an equal stimulus at one and the 
same time will be stationary in its effect on the 
heart. Now take a mixed action whkh draws 
the docr nearer to virtue, say, by onc span, but 
removes him away by two spans, the inward 
result o£ his progress will be that he would 
remain where he was, although he would be 
rewarded or punished according to his niotive. 
A man starts for Haj but takes with him 
some articles for trade; he will get his reward 
of pilgrimage but if his motive was trade only, 
he could not be considered a Haji A 
crusader who fights for his religion would h^ve 
his recompense although he acquires booty, for 



m ANO SINCBllItY 

S€> long m his sole motive is to ttpiiolc} tibe 
eanse of reUgioii, the latent desire of booty 
wouid not come in the way of hia recompense. 
Granted that he is infetior to those noble muh 
who are wholly absorbed in Him—‘"who see 
throajh Him» who hear through Him who act 
throush Him (Hodis)—Hc still belongs to thc 
good and the virtuous,. For if wc apply the 
highest standajrd to all, religion will be consi^ 
dered a hopeless task. and will ultimately bc 
reduced to pessimism. 

At the same time wc must sound a note 
of warning for those who are satisSed wtth the 
low standard. Thcy are very oftcn dcceived. 
They consider their motive is purcly for God*$ 
sake while in reaUty they aim at some hidden 
sensuous pleasure. Let a doer, after be bets 
eaerted himself and pondered over his motiYe^ 
be not over-confident of his sincerity. WA 
the fear of its rejection let bim hope for its 
acceptance-^this is the crei^ of the righteous 
whb lears tbe Lord and bones fram Htm. 
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B XPERIENCES are cithcr agrecable attd 
thetcforc dcsired or disagreeable and 
avoickd. Inclination towards a dcsircd object 
whcn deeply rootcd and strong constitutes 
love. Knowledgc and perccption of thc belov- 
cd is thc first requisite for lovc which is 
conscquently dividcd according to the division 
of thc five senses each of which is inclined 
towards its dcsircd object. Thus the cye 
apprchends bcautiful forms, thc car harmonious; 
sounds, ctc. This kind of experience we share 
with the animals. There is, howevcr, one 
more sense, peculiar to man, which delights the 
souh Thc Prophet has said: I dcsire three 
things from your world : swcet smell, tender 
sex, and prayer, which is the delight of my 
eye.” Now praycr is ncither smclt nor touch- 
ed, in fact, its delight is bcyond thc scoj^ of, 
thc five senses and yet it has been described as 
the ^‘dclight of ray eye, ” which mcans thc inner 
eyc—thc soul with her sixth sense. Conccpts 
of this special sense are mote beautiiul apd 
ch)armin| than sensuous objects, nay, they 
ate more perlect and strongly attract the sout. 

1 6 , 
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Is it not, thcn, possiblc, that onc who is not 
pcrceived by tbc five scnses may yct be foundl 
and fclt attractive by that sense and loved hy 
thc soul ? 

Let us now cnumcratc thc circumstances 
which cxcitc love. 1. Every living being 
first of all loves his own self, that is to say, 
the desire for continuity of his existence as 
Opposed to annihilation is innate. This desire 
is augmented by the desirc of thc pcrfcction of 
his self by racans of sound body, wealth, child- 
ren, relations and friends. For all of these 
scrve as a means to the end of the continuity 
of his sclf and therefore he chcrishes lovc for 
them- Even “ unselfish‘* lovc of his dcar son, 
if probed, smacks o£ lovc for the continuity of 
his self, because his son who is part of his seH 
serves as a living representative of his selfs 
cbntinuity.. 

2. Thc second causc is the love for one’s 
bencfactor towards whom thc heart is natural- 
(y attractcd. Even if he be a stranger, a 
bencfactor will always be loved, But it must 
be remembered that the benefactor is lovcd not 
for bimself hut lor his beneficence, the extent 
wh|ch will bc a dominating factor in deter- 
l^lltng the degree of iove. 
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3. Thc third cause is lovc of beauty. It 
is generally supposed that bcauty consists in 
red and white compIexions, well-proportioned 
limbs, and so forth, but we can also say 
beautiful writing, ” ‘'beautiful horsc, ” ctc. 
Hencc beauty of an object consists in its posses* 
sion of all possiblc bchtting perfcctions, It 
will vary in proportion to the perfections 
attained. That writing in which all thc rules 
of calligraphy are properly observed will be 
called bcautiful and so on. At thc same timc 
thcre can be no one standard for judging thc 
beauty of di£Fcrent objccts. The standard for 
a horse cannot be thc same for, say, writing or 
man. It must also be remembcred that heauty 
is not connected with sensible objects onjy but 
is also related to concepts. A person is npt 
always loved for his esternal beauty, but often 
the beauty of his knowledgc or virtucs attract 
the heart. It is not necessary that the object 
of such kind of lovc be pcrccived by the senses* 
We love our saints, imams, and prophets but 
we have ncver scen them. Our lovc for tbem 
is 80 strong that we would willingly lay down 
our Iives for upholding their good naipe. If wc 
wish to create love for them in young min^ wc 
can produce it by giving graphic accounts of 



90 


THE NATURE OF LOVE 


thcir virtucs. Storics of the hcroes of any 
nation will cxdtc lovc for thcni. 

** Love looki not with the c?n buc wich che mind; eod chece<* 
fofe te wlnged Cupid» peinced bltnd. 

4. Thc fourth cause is a sort of sectet 
affimty betwcen two souls» meeting and attract- 
ing each other. It is what is called love at 
first sight. ** This is what the Prophet meant 
when he said, ** The souls had their rendezvous: 
Those who liked each other then, love hcre; 
those who remained strangers then. do not 
join herc. **' If a believcr gocs to a meeting 
wherethereare a hundred munafiks (hypocrites) 
and one momin (faithful) he will take his seat 
by the side of the momin. It seems that likes 
are attracted by their likes. Malik bin Dinar 
says: Just as birds of the same feather fly 
totgether two persons having a quality common 
to both will join. 

Let us how apply these causes ahd find 
out who may bc thc true object bf love, First» 
mati who is directly conscious of his own self in 
whom the lovc for continuity of thc sclf is 
innbte» if he dceply thinks on thc naturc of his 
exiatence will find that he does not exist of his 
owa self» nor are the means of the continuity 

*ll BmlthĔUi •nd 
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of his sclt in his powcr. Thcrc is a heing, 
sclf-cxistcnt, and living who crcated andsustains 
him. The Quran says: ** Thcrc surely catnc 
ovet B»«ii a pcriod of timc whcn hc was not a 
thing that could be spoken of. Surcly Wc 
have created man froin a small life germ unit* 
ing. We mcan to try him, so Wc havc made 
hitn hearing, seeing. Surely We have shown 
hitn thc way, hc may bc thankful or unthank* 
ful. ” ^ This contemplation will bcar the iruit 
of lovc for God. For how coukl it bc othet» 
wise when man Ioves his own self wliich is 
dependent on Him, unless hc be given upto 
the gratihcation of his passions and tbereby 
forgetting his true self and his sustainer? 

Secondly, if he thinks over the aim and 
scope of benehcence, he will £nd that no 
creature can show any purely disinterested 
£avour to another because his motive will bc 
either (1) praise or sell^gratihcatioD fc^ bis 
generosity, or (2) hope of reward in the next 
world or divine pleasuie.” Paradcndcal thouglhi 
it sounds, deep insight into human naturcieads 
us, incvitably, to thc conclusion that raan can- 

2« Gluuidtfi •hould aoc bt conlouiMltd trttli tlchet 

oc hcdoniMi. Stc kto itwtrk «n ^ tCattir 

0f «oul« 
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not be called benefactor,inasmucb as his 
action is prompted by the idea of gain and 
barter. A true benefactor is one who in bestow- 
ing his favours has not thc lcast idea of any 
sort of gain. Purely disinterested benehccnce 
is thc guality of the AlI«Merciful Providencc 
ai|d hence He is the true object of lovc. 

Thirdly, the appreciation of inward 
beauty, that is to say the contemplation of any 
attra^ive quality or qualities of the beloved, 
causes a stronger and more durable iove than 
the passionate love of thc flcsh. Howcver 
such a beloved will still be found lacking in 
beauty from the standpoint of perfection 
be<^use the three genders are creatures and 
therefore cannot be called perfect. God alone 
is periect Beauty, Holy, Independcnt, Omni- 
potent, All-Majesty, AlbBenehcent, AIl-Merd- 
ful. With al2 this knowledge of His attributes 
wc still do ilot know Him as Hc is. Thc 
Prophct says: "My praisc of Thcc cannot be 
comprehcnsivc, Thou art such as wouldst 
praise Thysclf. ** Are not thesc attributc^ 
sufficient to evokc lovc for him? But bcauti- 
tude is denied to the inwardly blind. ThCy 
do not i|p^erstand thc attitudc ol the iovers of 
Go^ towaildg Him. )esus once passed by some 
ascetics who were reduced xn body* Why are 
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you thufi ht said to thcm* And thcy rcplied. 
“ Fear of hcll and hopc of heavcn reduced 
us to this condition. ” What a pity, ” rejoin- 
ed Jcsus, '‘your fear and hopc is limitcd to 
creatures. Thcn hc went onward and saw 
somc more devotees, and put the same question. 
“ We are devotcd to God and revcre Him for 
His lovc, they replied with downcast eycs. 
“Ye are the saints,” erclaimcd Jesus, “ yc will 
have my company.”* 

Pourthly, the affinity betwcen two souls 
meeting and loving each othcr is a mystery, but 
raore mystery is the affinity between God and 
his Ioving devotee. It cannor, must not, be 
dcscribed before the uninitiated. Suffice it to 
say that the souls possessing the higher quali- 
ties of bcnchccnce, sympathy, mercy, etc. have 
that affinity hinted at in the following saying 
of the Prophet: “ Imitatc divine attributes. “ 

For man has becn crcatcd in thc imagc of God, 
nay, he is, in a way, akin to Him. Says thc 
Quran : “ And whcn the Lord said to the 
angels: Surcly I am going to create a mortal 
from dust, so when 1 have made htm complete, 
and breathed into him of My Ruh (soul), faU 
down making obeisance to him.”* It is tdiis 

t. Pron uticanonictl •ayinga o£ CliiiMC. 

2. Ouron, XXXVIII. 71.72. 



94 


tHE HATURE OP tOVE 


aAnity whkb is pointed out in the foltowing 
traditton: God said to Moses, I was sick and 
thou didst not visit Me/* Moses replied, “O 
God, Thou art Lord of heaven and ^rth : how 
couldst Thou be sick ? God said, A certain 
servant of Mine was sick: hadst thou 
visited him, thou wouldst havc visited Me. '* 
Tfaerefore our Prophet Muhammad has 
said : ** Says God, My s^vant seeks to be near 
Me that 1 may make him My friend, and wben 
I have made him My friend, I become his ear, 
his cyc, his tonguc/’ ‘ It must, however, bc 
rcmcmbercd that mysticai affinity vaguely con- 
ceived leads to extremes. Some have iallen 
into abject anthropomorphism; others have gone 
so far a$ to believe in the airy nothings of 
pantheism. These are all Yagaries'^ of the 

1. Sec BmkJkmi Hodli 

2. Al«GKttiiati ocMkScmtic «11 «tach titpntiiĕom whlch «tc 
ccllciS bf Catdtnml Newiikin ** ccccnttlcltiet of the mintc.** H« i» 
««MNic of thetr Ucbility to «biMc «nd point» out cbeir estoc in • 
mimiiNrt «rbich «is bondted ye«n l«c«t took cht lorm of BialMip 

dlcmm that teiion ctnnot «bdkace itt ri|ht of Inditny 
ob«lo<it impcoprletict in rcbgioo» doctrioe» «nd penoo». Ihn 
AUah («00 of God) «ef«n «o chc orfbodo« OlibKian ideti o( 
Ha0 (1 «m cbe cnicb, u. God) tof«c» co tbo 
of Homin bln Mnimit «i^Kmllnh wbo in 309 A. 1 X wt 
iWMAcd .ln Biiilidkd for bi» bbmabcmy. Th« poet H«fit my» of 
imbml Mmmtr ^wimrtdn iwSutid (Hi» erlBm mm 
limt bc rcmled tbe «ccretc^ 
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imaginationt whcther thcy take thc form of 
Ibn Allah, (son of God) or Anal Haq (I am God). 
Thcy are to a great extent responsible for the 
evils of superstition and scepticism. 

Thcse four causes, whcn properly undcr- 
stood, dcmonstrate that the true object of our 
Iovc is Godand thcrefore it has been enjoined. 
“Thou shalt love the Lord thy God with all 
thy heart and with all thy soul and with ail 
thy mind.**^ 


Man’s Highest Happiness 

Th^ constitution of man |fossc$scs a 
number of powers and propensitics, cach of 
which has its own distinctivc kind of enjoyment 
suited to it by naturc. The appetite of hunger 
sceks food which prcscrvcs our body and thc 
attainment of which is thc delight of it, and so 
with cvery passion and propensity whcn their 
particular objects are attained. Similarly the 
moral faculty, call it inward sight, lightof faith 

L St. Mocthirw, XXn. 35^7. ** And one of thcm. « 
iMrytr, tlked hlm a quettlon, temptitig him : Mester. «rhich !• the 
grett poBiiiitindment in the liser ? And he Mld uoto him: Thou 
stmlt tcive the Locd thy God with d! thy heait sod.with tll rhy schiI, 
end with sU thy mind.** In the above peMsge the Mr ceierrHl 
to is JDkticsronoiiiy, VX. 3 , where Instead of «tnd, the word Miylm Is 
uled. 
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or reason—any name will do providcd the 
objcct signiScd by it is rightly understood— 
delights in the attainment of it$ desideratum. 
I shall call it here the {aculty of reason (not 
that wrangling reason of thfe scholastics and 
thc dialccticians)—that distinctive quality 
which makes him lord of creation. This faculty 
delights in thc possession of all possiblc 
knowledge. Evcn an expert in chcss boastfully 
delights in the knowledge of the game, 
howcver insignihcant it may be. And the 
higher the subjcct-matter of our knowlcdgc the 
greater our dclight in it. For instance, we 
would takfe morc plcasure in knowing thc 
secrets of a king than the secrets of a vmer. 
Now deligbts arc cither (a) cxternal, derived 
from the five senses, or (b) internal, sucb as 
lovc of supcriority and powcr, love o£ the 
knowledge, ctc., cnjoyed by the mind. And 
the morc thc mind is noble thc morc thcre will 
bc a destre for the 'second kind of delight. Thc 
stmple will delight in dainty dishcs, but a great 
mtnd leaving them aside will endanger his lite 
and his honour and reputation from the jaws 
of dkath. Even sensuous dclights preseSit an 
amusiiig €xaiiiple of pre£erence. An expett in 
chci| wbilc ab^rjbcd in playing will not comc 
to liis meals though hungry and repeatedily 
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^utnmoned, because the pleasute of checkmatitig 
his adversary is greater to him than the object 
of his appetite. Tbus we sec that inward 
delights, and they are chieAy love of knowledge 
and supetiority, are preici red by noble minds. 
If then a man bcHcves in a perfect Being, will 
not the pleasure of his contcmplation be 
prelerrcd by him and will it not absorb his 
whole self ? Surely the deiightsof the righteous 
are indescribable for they are, even in this life, 
in a paradise which no eye has seen and no 
ear has hcard. 

Abu Sulaiman Darani,^ the rcnowned 
Sufi, says : "Therc are servants of God whom 
neithcr fearof hell nor the hope of heavcn can 
deviate from the divine love, how can the 
world with its temptations come in their way 
Abu Mahfu 2 Karkhi was oncc asked by his 
disciples : “Tell us what led you to devotion/’ 
but he kcpt quict. “ Is it the apprehension of 
dcath ?” said one of thcm, “ It matters little,” 
repHed the saint. “ Is,, it duc to hell or to 
paradise i ’ inquired another, ** What of them 
said the saint/’ *‘both belong to a Suprcme 
Being, if you love. Him you will not bc 

1. DftTftn, « villate neai DamiiKu», wbcte he dieC in 215 
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troublcd by them.” Saint Rabia^ was once 
asked about her faith : God £orbid,” answcrcd 
Rabia, “if I servc him like a bad labourcr 
thinking of his wages only.” And then she 
sang: “ Lovc draws me nigh. I know not 
why.” Thus we see that the hearts of thosi? 
who ate and^drank and brcathed like us felt 
delights of divine love which was their highcst 
happiness. 

If we think over man's gradual dcvelop- 
ment we find that every stagc of his lifc is 
followed by a ncw sort of delight. Childrcn 
Iovc playing and havc no idea of thc pleasurcs 
of courtship and marriage cxperienced by young 
men, who in thcir turn would not carc to 
exchange thcir cnjoymcnts for wealth and 
greatncss which are the delights of the middle- 
aged men who consider all previous delights as 
insignificant and low. Thesc last mentioncd 
delights are also looked upon as unsubstantial 
and ttansitory by pure and noble souls fully 
devclopcd. 

The Quran says; “ Know that this 
world's life is only sport and play and boasting 
among yoursclvcs, and vying in the multiplicar 
tion of wcalth and children ” “Say, shall I tell 

1. A fftiiunw Mutlim «roman Mlnt of Battah, contidetad to 
be in authortcy oo SuSitm. Shc diad in 180 A.O, 
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you what is better than, these ? ” “ For the 
righteous are gardens with their Lord, beneath 
which rivers Aow, to abidc in them and pure 
matcs and Allah’s pleasure and Allah sees the 
scrvants.” “ Those who say : our Lord ! surciy 
wc believe, so forgive us our faults, and kecp 
us from the chastisement of fire; the paticnt 
and the truthiul and the obcdient and those 
who spend (benevolently) and thosc who ask 
forgivcncss in morning times.”* » 

Let us now point out some drawbacks 
which hinder the path of the divinc love. 

Man froni his infancy is accustomed to 
enjoy scnsual delights which are firmly im- 
planted in him. Blind imitation of the creed 
with vague conception of thc deity and his 
attributes fails to eradicate sensual delights and 
cvoke the raptures of divine love. It is the 
dynamic force of direct contemplation of his 
attributes manifested in the universe that can 
prove an incentive for his love. To use a 
figure: a nation loves its national poet, but the 
feeling of one who studies the poet will bc of' 
excecding strong love. The world is a mastcr- 
piece; hc who studies it loves its Invisible 
Author in a manner which cannot bc described 

l. Qwran, LVIL 20 and itl. 14-16. 
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but is lelt by the favourcd few. Anothcr draw- 
back which sounds like a paradox, should bc 
dceply studied. It is as follows ; when wc find 
a person writing or doing any other work, thc 
fact that he is living will be most apparent to 
us: that is to say, his life, knowledge, power 
and will, will be more apparent to us than his 
other internal qualities, e,g, colour, size, etc. 
which bcing perceived by the eyc may bc 
doubtcd. Similarly stones, plants, animals, the 
earth, the sky, the stars, the elements, in fact 
cverything in thc univcrse reveals to us the 
knowlcdgc, powcr and the will of its Originator. 
Nay, the first and the forcmost proof is our 
consciousness, because the knowledge that I 
exist is immediatc,^ and morc apparent than 
our perceptions. Thus we sec that man’s 
actionsare but onc proof of his life, knowlcdgc, 
powcr and will, but with refcrcnce to God the 
whole phcnotnenal cxi$tcnce with its .law of 
causation and order and adaptability bears 
testimony of him and his attributes. Therefore, 
Hc is so da 2 zlingly apparent that thc under- 
standing of tbe peoplc fails to see Him just as 
the bat which $ees at night fails to scc in 
daylight, because its imperfect sight cannot 
beaf-^4ihe light of the sun, so our undcr- 

CompttTe Dei ctrcM t Collto er|e «wm. 
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standing is biurred by the eAEulgent light of 
His nianifestations. The fact isthat objects are 
known b,y their opposites but the conception 
of one who exists everywhere and who has 
no oppositc woukl be most difficult. Besides, 
objects which differ in their rcspectivc signi- 
hcances can also be distinguished but if they have 
common signihcanccs the samc difficulty will be 
felt. For instance, if the sun would have shone 
always without setting, we could have formcd 
no idea of light, knowing simply that objects 
have certain colours. But the setting of the 
sun revcaled to us the nature of light by com- 
paring it with darkness. If then light, which 
is more perceptible and apparent, would have 
never been undcrstood had thcre been no 
darkness notwithstanding its undeniable visibil- 
ity, there is no wonder if God Who is most 
apparent and all'pervading true light ^Nwr)^ 
rcmains hidden, because if hc would have dis- 
appeared (which means the annihilation of the 
universc), thcrc would have becn an idea of 
him by comparison as in the case of the light 
atid darkness. Thus we see that the very 

1« Comptre Qum>n, XXIV. 3S. *' AUah is the tight the 
Iteayens end che earch : a tikencaso^ His tighc is e pittar osx whieh 
ii a lamp. the lamp it tn a glass (and) che f Um is as ic sneie a 
brlghcly shlalng star llt trom a biessed oilee ccee neichMr eiescern 
nor western, the oil whereof almost gives lightthough ilre couches 
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mode of his existence and manifestation is a 
drawback for human understanding. But he 
whose inward sight is keen and has strong 
intuition in his balanccd state of mind neither 
sees nor knows any other active power save 
God omnipotent. Such a person neither sees 

ic not (heaJi diEer). Allah guidesto Hti tighc wnom He pteawa, 
and Atlah aeca focth parables foT men and Atlah ia cogniaant 
of ali chinga.” ATGharrali baa written a aeparate treatiae called 
Miahluie^Ml-Anwar dealing exhau$tively with che above paaaage. 
An exceltenc aummary of hia views is given by Razi in hla 
Commentary, Vol. VI 393'40S. (Stamboul edition). In the above 
parable lalam ia repreaented aa a likeneas of the divine light, a 
lighc placed htgh on a pillar so aa co iilumine che whole world, a 
lighc guarded by belng ptaced in a glaaa ao that no puff of wind 
can pur ir ouc, a light iso reaplendenc that the glaaa itaeti In which 
it ia ptaced ia aa a bntlianc atar. just aa a 6g rree aranda foT a 
symbot of judatam <aee St Matehewt XXI. 19) the oIive itanda for 
IsJam, which muat give lighc to both the Eaac and cbe West, and 
doea noc specificaUy beiong co elther one of chem. 

The doccrine of Fana is misunderstood by many Weatern 
acholara. Tennyson pucs ic : 

Tbac each, who aeema a aeparate whole 
Should move*hia founda and fuaing alt 
Thc akins of aelf agaici should fall 
Remerging in the genertl aout. 

la faich aa vague aa all unsweet." (In Memoriam, XLVn) 

Ghazzalt's vivld descrlption ta nelthet vigue not unaweet. To 
him Fana ia **a prgyer of rapture.** ” In that atate man ta effaced 
fToai sel/, ao chat he la consciout neicher of hta body t:or of out' 
watd chinga, aot of tnwgrd feeUnga. He ia rapt from all these, 
jo«arncfing bnt to hit Lotd end then i4 hia Lord, «nd lf the 
clMM|(j|.«hat he la etfaced from aelf occuta to him, that la a defect. 
tliipjijjiiieat acaee ia to be «tfaced from eHacement.** E. Whinheld; 

Inttodpccion, p. XXXVIL 
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thc sky as thc sky nor the earth as the earth— 
in fact sces nothing in the universc except in 
the light of its being work of an all-pcrvading 
True Onc. To usc a figurc : if a man looks at 
a poem or a writing» not as a collection of black 
lines scribbled on white shcets of papcr but as 
a work of a poet or an author, he ought not to 
be considcrcd as looking to anything other than 
the author. The univcrse is a unique mastcr- 
piece, a perfect song, he who rcads it looks at 
the divine author and loves him. The truc 
Moiuahhid is one who sces nothing but God. 
He is not even awarc of his sclf exccpt as 
servant of God. Such a person will be called 
absorbed in Him ; he is effaccd, thc scif is 
annihilated. These are facts known to him 
who sees intuitively, but weak minds do not 
know thera. Even Ulama fail to express them 
adequatcly or consider thc publicity of them as 
unsafe and unneccssary for the masses. 



THE UNITY OF GOD^ 


I^HERE are four stages in the bcJief in thc 
w unity of God. The first is to utter thc 
words: ** There is no god but God without 
cxpericncing any impression in the heart. This 
is the creed of the hypocrites. The second is 
to utter the above words and to believe that 
their meaning is also true. This is the dogma 
of ordinary Muslims. The third is to perceive 
by the inward light of the hcart the truth of 
thc above Kalima. Through the multiplicity 
of causes the mind arrives at the conccption 
of the unity of thc final causc. This is thc 
stage of the initiatcs. The fourth is to gaze 
at thc vision of an ail-comprehensivc, all- 
absorbii>g Onc, losing sight cven of the duality 
of one s own self. This is thc highcst stage of 
the true devotee, It is described by the 
Sufis as Fanafiitauhid (i.e. the effacement pf 
one^s individuaiity in contemplating the unity 
of To usc a simile thcsc four stagcs 


^ ;:2*7U«i«uy F,ana h ai annihilation, wtt Al" 

hm raeani wh« ie tmpUed lft the siatemem; **To 
ove. end hive out b«ing In Hlm.** 
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c^n^par^d with a wa^nuf: wliich i$ 
compos^d of an external hard rinid, an in^ri^al 
skin, thc kcrncl, and oil. Thc rilj^t 

wtich is bittcr in tastc, h^s iro yairip cac^Pt 
that it scrvcs as a covering fpr ^onip tiipc. 
\yhcp the kernel is CKtracted thie shcll 55 
thrown away. Similarly thc hyppcritc who, 
uttcring tbe Kalima, is asspciated with 
lyjuslims and safely enjoys their priVileges, but 
at d^ath is cut off from the faithful and falls 
hpadlong into peidition. Thc internal skin 
is more useful than the e^ternal inasmuch as it 
preserves the kerncl and may be used, but is in 
no way epual to the kernel itselh Similarly 
the dogmatic belief of the ordinary Muslitn is 
better than the lip service of thc hypocrite, but 
kcks that broad clear insight which is described 
as He whose heart Allah has opened to Iskm 
walks in His light.*' 

Thc kerncl is undoubtedly the dpsircd 
object, but it contains some substance which is 
rcix^ovcd when oil is being pressed out. Sittii^ 
iarly thc conccptiop pf an efficicnt hpal ^txse 
is the aim and object of thc devotecs, bat is 
inlerior to the vision of the all*-pervadiug Holy 
One, beceuse the conception oi caeealky 
vMms duaiity. fiut tbe may be 

urged: How cttn we ignpte the diyetaities and 
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multiplicities of the universe ? Man has hands 
and feet, bones and blood, heart and soul, all 
distinct, yet he is onc individual. When we 
arc thinking of a dear old fricnd and suddenly 
hc stands bcforc us, wc do pot think of any 
multiplicity of his bodily organs, but arc 
delighted to sce him. Thc similc, though not 
quite appropriatc is suggcstivc, espccially for 
bcginners. Whcn they reach that stage they 
will themselvcs see its truth. Words fail to 
cxprcss thc beatitude of that bighcst stage. It 
can bc cnjoyed, but not described.^ 

Lct us considcr the nature of the thit4 
stage. Man finds that God alone is the prime 
cause of evcrything. Thc world, its objccts, 
lifc, dcath, happiness, misery, all have thcir 
source in His omnipotencc. None is associated 
with Him in this. Whcn man comes to 
recognise this,.he has no fear of anything, but 
puts his trust in God alone. But Satan tempts 
him by misrcprcsenting the agencies of thc 
inorganic and organic worlds as potent factors 
independent ip the shapihg of his destiny. 

I;' 

ThThTc first of the inorganic world. Man 
tlphkii that crops dcpend on rain descending 

' * 1» < And tlioti thilt ot» diy, fcMUid woctliy. $o do&ood* 

Goil ««ehoo doct 

^ ^ ayron» ChSde Harold*s PUgtimate. C1.V. 
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from clouds, and that clouds gather together 
owing to normal climatic conditions, Similariy 
his sailing on the sea depends on favourable 
winds. Without doubt, these are immediate 
causes, but they.are not indcpendent. Man 
who in the hour of need calls for God’s mysteri- 
ous hclp, forgets Him and turns to external 
causes as soon as he Bnds himself safe and 
sound. “ So, when they ride in ships» thcy 
call upon Allah, being sincerely obcdient to 
Him, but whcn He brings thcm safc to land, 
they associate others with Him. Thus they 
become ungratefui for what We have given 
thcm, so. thcy might enjoy: but they shall 
soon know.”^ If a culprit, whose death sentcncc 
is rcYoked by thc king, looks to the pen as his 
deliverer, will it not be sheer ignorance and 
ingratitude ? Surcly, thc sun, the moon, the 
stars, thc clouds, in fact, thc whole univcrse is 
like a pcn in the hand of an omnipotent dic- 
tator. When this kind of belief takcs hold of 
tbe mind, Satan is disappointed in covertly 
tempting man, and uses subtle means, insinuat- 
ing thus: “ Do you not sec that the king 

has full power either to kill or favour you, and 
though the pcn, in thc above simile, is not 
your deliverer, the writer certainly is?” As 

1. QMran, XXIX. 
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tbil ^jsbrt of telliJcddn led to the vexed question 
of trec-iMiU, wc havc dcalt i^ith it Clresidy At 
some lctigth. 

At the outset, let us pjpint out that just 
a& an ant, owing to its limited sight. will sec 
thc point of thc peft blackening a blank shcet 
of paper and not thc fingers and hand of tbe 
writer, so the person whose mental sight is ftOt 
keen will attribute the action^ to the immediate 
docr only. But there are minds, which, with 
tbe scarchlight of intuition, expose the larkmg, 
danger of wrongly attributing powcr to any 
except thc All-Powerful Omniscient Eleing. 
To them every atom in the univcrsc speaks out 
truth of this rcvelation. Thcy fijid tongues in 
trees, books in the rimning brooks, sermons in 
stoncs. Thc worldling will say: Though wc 
have ears, we do not hear thcm. But asses 
also having cars do not bcar. Verily thcre are 
such ears which hear words that bave no 
sound, that arc ncither Arabic nor any other 
language^ known to mam Thcsc words arc 
drops in tbe boimdless, unfa^omabIe oceap 
oi^4ivinc bnowledge: ** If tbe sea were ink 
for tW,wor^ my Lord, the sea would surely 
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be consumcd bcfore the words o£ my Lord are 
exhaustcd.”^ 


1. Ottnm, XVUL 109. Coiopare Jalai'ud'Dlii Rumi: 
Air, ettrth, we^er, aod 6te tre God‘i •eretnts. 

Th tn tb^ llfeteii, but to Gdd UvioiS' 

ImGod’t pireMAce five ever watiti to do Itt teryice- 
iJke a «ubmlinLwe lcwet with oo wUi of it* own. 
when you itrilre iteel on ^nt fire leape forth ; 

Bot *tlv hy GodV comniand it thui stepi lorth; 

%rikir nottogether the Sint end iteel of wrdng, 

th.e peh will gcnerate more, like men end women. 
Tik llint and iteiel ete theniielv«ii tiiukeit yet 
l.tiok highet fot the Pitit CauM« O tlghteotti HMiti t 
Fot chet Cauw p^^ei thi* ee^hd ciuie. 

How can • oi|ftiK exiic itself' wlihcmc pceccdenc cause t 
Thdt Ceus4 «neltes «Iti4 oitme d^eti^e, 

Attd •ialtt heiplesi and inopecathre. 

That Cause, whleh it a guidittg light to the prophtti, 
Thac, I llrhlghĕr therr^aMt lecibMUi dttlUiS, 
%^ny|i|^f^;rp^:ogntsechfM«Mc<3M * 

But only pct^EUiecs pereeive the eciioii df the Flnc Ceusci. 
E Whtnfield t MtunavU 2nd ed. 1898, p. 16. 
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W OVE of God is thc highest stage of our 

sours progress and hcr summum bonum, 
Repentance, patience, piety, and other virtucs 
arc all preliminary steps. Although rarc, these 
^ualitics are found in true dcvotecs and the 
cSmmonality, though devoid of thcm, at any 
rate beHeye in thcm. Lovc of God is not only 
v€ry rare: thc possibility of it is doubtcd, evcn 
by some Ulama who call it simply service. For, 
in their opinion, lovc exists amongst species ot 
the same kind, but God being ultramundane 
and not of our kind, His love is an impos- 
sibility and hence the much talked of ecstatic 
states of thc “ truc lovers .of God ” are merc 
delusions. As this is far from truth and 
impedes thc progress of the soul, by spreading 
false nutions, we shall brieAy discuss the sub- 
ject. First we shall quote passages from the 
Quran and, the Hadith testUying to tbe cKist- 
cnce of the lovc of God. 

“ O yoii wbo believc, whosocvcr from 
amongpni turns back from his religion, then 

I,IV. 6. 
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Allah will bring a people : He shall love thcm, 
and thcy shall lovc Him, lowly bcforc thc 
bclicvers, mightily againstthc unbelievers, thcy 
shall strivc hard in Allah’s way and shall not 
fcar the ccnsure of any censurer : this is Allah’s 
grace, HC gives it to whom He plcases atid 
Allah is ample-giving, knowing.”^ 

“And there arc somc among men whd 
take for thcmselves objects of worship besides 
Allah, whom they love. Allah and thosc who 
believe are strongcr in lovc of Allah.”** These 
passages not only rcfer to the existence of thc 
love of God but point to the difFerence in 
degrec, The Prophet has taught us that the 
lova of God is onc of the conditions of faith. 
“ None among you shall be a bcliever until he 
loves Allah and His Apostle more than any* 
thing elsc.“® 

True, as thc Quran says, “ If your tathcrs 
and your sons and your brethren and your 
matcs and your kinsfolk and property which 
you have acquired and tradc the dullncss of 
which you fear, and dwellings which you like, 
are dearer to you than Allah and His Apostle 
and striving in His way, thcn wait till Allah 

1, V. 54. 

t, Oman^ H. UISL 
3. Bukhari atii) Muslim. 
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brin$$ about His commandi and AJlah does not 
guijlc thc traf3^s®Tessing people/'^ 

A man caroc to thc Prophet and ^d : “ I 
ioye tbee» O Apostlc oi God-*’ “ Be ready for 
j?Qverty»’* ceplicd thc Prpphet “ And I love 
Allah.’* said the man. Prepaire to facc tribu- 
lations,”* rcplicd thc Prophet. The foUqwing 
tradition is narrated by the Khalif Omar : The 
I^rophet one day saw Musab, son of Umair, 
cpmlti]|^to him with a lambskin round his loins. 
“ Look/’ said the Prophet to his companions, 
“ how God has illumined his heart. I have seen 
him Hving in easc and wcll proyidcd by his 
parents but now thc love of AHah and His 
Apostle has wrought 5 changc in him.'”* 

Thc Proph^t used to pray thus: “My 
(5od! givc mc Thy iove ai^d the love of hipi 
who loves Thcc and the love of that action 
which will brmg me ncarer to Thce and make 
Thy k)vc swecter than cold water to the 
thirsty/’^ * 

“ Vcriiy Allah loVcs those who rcpcnt and 
thosc who piirify themsely^/’* Say, “ ypu 
love Allah, then fdliow Allati will ldvd 

I 

' 5* ^l^uron, It. 222. K^^IMMiccttc» i» th« ttti» Cow«a» Ood. 

Cckn»fl. Sc. Uotthtwt Hl. 2. 
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you and forgive you your faults, and AlJah 
is Forgiving, MercifuL”‘ We have said before 
that love means ycarning towards a desircd 
objcct and that benehcence and beauty, whe- 
ther perccived or conceivcd, cqually attract our 
hearts. But in using the word lovc for God, 
no such meaning is possiblc as it implics im- 
perfection. Gods lovc towards men is thc loye 
of Hisown work. Someone rcad the following 
vcrse of the Quran : He loves them and thcy 
love him” in front of Shaikh Abu Said of 
Mohanna, who interpretcd it saying: “ He 

lovcs Himself because He aione exists. Surcly 
an author wbo likes himself, his love is limited 
tci his self. God’s love means lifting the veil 
from the heart of His servant, so that hc might 
gaze at Him. It also means drawing him closer 
to Himsclf. Let us give an illustration. A 
king pcrmits somc of his slaves to approach his 
presence, not because he requires them but 
because thc slaves possess or arc acquiring 
certain qualities which arc worthy of being 
displayed before the royal presence. This 
priyikge, this lifting of the veil, brings us 

M 

I. Quran, III. 30. Ke«ping God*t commandmenct tmrcoied 
tbrougli Hltlioly pcophm tctnttk^ lqye o4 Hiot ^onnp. 
John, XV. ro ; ** lf ye kecp my comman^cntt ye ii|h^ ehl4e In 
My love; even u 1 kcep my F«rher*t commendmenct end «hlde In 
Hit loVe.** 
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nearer to the conccption of God’s love. But it 
must bc remembered that. approaching the 
divinc presence should entirely cxclude the 
idea of space, for then it would imply change 
in which is absurd. Divine proximity 

means thc attainment of Godly virtues by 
abstaining from the promptings of the Aesh 
and hence it implies approach from thc point 
of vicw of quality and not of spacc. For 
example, two persons mcet together either 
when both of them proceed towards each othcr 
or one is stationary and the other starts and 
approaches him, Again a pupil strivcs tocomc 
up to the levcl of his teacher’s knowledge, who 
is resting in his elevated position. His uphill 
journey towards knowledge kceps him restless 
and he climbs higher and higher till he catches 
a glimpse of the halo which surrounds his 
master*s countcnancc. The naturc of divinc 
proximity rescmbles this inward journcy of thc 
pupi!; that is, the more a man acquires insight 
into the nature of things, and by subjugating 
his passions leads the life of righteousness, the 
nearer will he be coming to his Lord. But it 
must Jbe remembered tbat a pupil may equal 
hie teacber, even be greater than he» but as 
ri^gards divine jprommity, no such equality is 
possijble. Gc^’s iove means that which purides 
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thc hcari oi nis scrvant in a manner that hc 
may bc worthy of being admitted bcfore His 
holy Prcscnce. 

It may be asked: “ How can we know 
that God ioves a certain pcrson V* My answer 
is that there arc signs which bear testimony to 
it. The Prophet says: Whcn God lovcs His 
servant, He sends tribulations, and whcn Hc 
loves him most he scvcrs his connection from 
evcrything. Somcone said to Jesus : “ Why 

do you not biiy a mule for yourself ”? Jesus 
answercd: “ My God will not tolcrate that 

I should concern myself with a mulc.’' An- 
other saying of Muhammad is rcported thus: 
When God lovcs any of His scrvants He sends 
tribulations. If he patiently bears them, he is 
favoured, and if he cheerfully iaces theixi« fae is 
singled out as choscn of God. Surely it is this 
joyops attituJc of his mind, whcther cvil be- 
falls him or good, that is thc chief sign of love. 
-Such minds are providentially takcn care of in 
th^ir thoughts and deeds and in all their 
dealings with mcn. The veil is lifted and 
they live in wrappcd communion. 

As for the signs of a man*s lovc for God* 
lct it be borne in %ind that evcrybody daims 
His loye, but fcw really lovc Him. Bewpe of 
sclf-deccption ; verify your statement by iiitro- 
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spection. Lovc is likc a trce rootcd in thc 
ground cnding its shoots above the starry 
heaven ; its fruit is fouild in the hcart, the 
tongue and the limbs of thc lovcr-^in fact, his 
wbole sclf is a witness to love just as smoke is 
a surc sign of fire burning. 

Let us, thcn. trace thc signs which are 
found in thc true lover. 

Death is a pleasure to him, for it reniovcs 
the barricr of body and lets the Auttering soul 
£ree to soar and sing in the bli$sful abode of his 
beloYcd. Sufyan Thauri used to say : " He 

who doubts dislikes death, becausc a friend will 
ncvei dislike meeting a friend/'^ 

A certain Sufi asked a hermit whether he 
wished for death, but he gavc noanswer. Then 
the Sufi said to him : “ Had you been a true 
hcrmit you would have liked death. The 
Quran says If the iuture abode with AUah is 
espccially for you to the exclusion of thc 
peopie, thcn invoke dcath if you are ttuthful. 
Thcy will nevcr wish it on account of what 
thei|: hands bave scnt on before, and Allah 
knows the imjust.*'* The hetmit replied: 
“But tbe Ptophet says; Do not wi^h to 

1* A Sa6 o( iiccest renowai 4icd «t Beghdui tn 840 AJD. 

2. Qtmm, It. 
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deltth/’ Then yon arc suAPcring/’ said the 
Sufi, " bĕcausc acquicscence in divine dccree is 
bctter than trying to esca{>e it.” 

It may be asked herc : Can he who does 
not likc death bc God’s lover ? Let us consider 
6rst the nature of his dislikc. It is duc to his 
attachmcnt to the worldly objccts, wife, 
children, and so forth, but it is possible that 
with this attachment, which no doubt comes 
in thc way of his lovc of God, thcre may bc 
some inclination towards His lovc, bccause 
there are dcgrees of His lovc. Or it may bc 
that his dislike is duc to his feeling of un- 
preparcdness in the path of love. He would 
like to love more so that hc niight be ablc to 
purify himsclf just as a lover hearing of his 
bcloved’s arrival would like to bc given some 
time for making preparations for a htting 
reception. For thcse reasons if a devotec dis- 
likes death, he can still be His iover, though 
of inferior type. 

Hc should prefct, both inwardly and out- 
wardly God’s plcasure to his desires. For he 
who ioUows the dictates of his desires is no 
truc lover, for the truc lovcr’s will is his 
beloved*s. But human naiture is so canstif uted 
that such selAcss beings are vcry rare. Paticnts 
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would like to be cured but they ofteii eat 
things which arc injurious to tbeir health. 
Similarly, a pcrson would likc to lovc God but 
vcry often foUows his own impulses. Noman 
was a sinner, who being repeatediy excused by 
the Prophet was at last Hogged. While he was 
being Sog0ed a certain person cursed him for 
his iniquity. “ Do not cursc him,*’ said he; 
he has a regard for God and His Apostle.” 

Experience tells us that he who love6, 
loves the things connected with his belov^. 
Therefore another sure sign of God*s lovc ia the 
lovc of His creatures who are created by and 
are dependent on him; for he who loves an 
aUthor or poet, will he not lovc his work or 
pocm ? But this stage is rcached when the 
lov€r*s heart is immersed in love and the more 
he is absorbed in Him, the more will he k)ve 
His creatures, so much so that even the obje^ts 
which hurt him will not be disliked by him— 
in fact the problem of evil is transcended in 
his Iove for Him. 

It may be objected here that it follows 
that be love5 the evil-doers and sinners. But a 
deep insight into the nature of such love ishows 
that hi^|bves them as areatures of God, but at 
the^ same time .hates their actkms wbidh are 
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corttrary to tfac command of his Belovcd. If 
tliis point is lost sight of, pcople are apt to be 
misguided in their Iove or hatred of His crea* 
tures. If they show their love towards any 
sinncr, let it be in pure compassion, and not 
any sense of taking thc sin lightly. Siroilarly 
their hatred should procecd from Ihe conscious- 
ness of His stern law and justice and not from 
ruthless bigotry. 

In onc of thc Hadis Qudsi ' God has said : 

My saints are thosc who cry like a child for 
My Iove, who remember Me likea fearless lion 
at the sight of iniquities.’* 

A revercnt attitude of mind is another 
sign of his love, Somc hold that fcar is opposed 
to Iove, but thc truth is that just as thc con- 
ception of beauty generates lovc, the knowledge 
of His sublimc majesty produccs thc feeling of 
awc in us. X«overs meet with fears which are 
unknown to othcrs.* Thcrc is the fear of being 

1. Ha4ii OudiH ii kiad of cnidition in «Hbich God i« 
Hinuell report^ co epeek. 

2. Cotnp.: 

** i«c kn4»wle4ie groer ffom mote to more« 

But tDOtc of revcTenci iti oe dweit t 
Then raind and eouJ, ioeordinc wdt 
May mcke one rautie tt before, 

Ihtt rtccer. We tCe fooi« t nd tlight ( 

We mock Thce when.tPt donot, Cetr; 

Boc help Thy fooLi«h onet to bett 
Heip Tny etin wotldt co betr Thy l^dic. 

Tennyton. 
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disrcgarded. Thcre is fear of thc vcil being 
drawn down. There is the fcar of thcir bcing 
turned away. When the Sura Hud was reveab 
edi in which the awful doom of the wickcd na- 
tions is narrated : “A way with Samood» away 
with Midian,” the Prophet heavcd a sigh and 
said: “ThisShra has turned mc into an old man.” 
Hc w^o loves His nearness will fcel acutcly the 
fear of being thrown away froni Him. There is 
another fear of rcmaining at a particular stage 
and not rising higher, for the ascending degrees 
of His nearness are inhnite. A true lover is 
always trying to draw nearer and nearer to 
Him. “ A thin veil covers my heart,” says thc 
Prophet, “ tben I ask for His forgiveness 
scventy timcs in day and night.”^ This means 
that thc Prophet was always asccnding the 
scalcs of His nearness, asking for His forgive- 
ncss at evcry stage which was found lowcr than 
the next one. 

Thcre is another £ear of over-confidcncc 
which slackens the efforts and mars progress. 
Hope with fcar should be the guidc of 16vc. 
Some Sutis say that he who worships God 
without fear is liajblc to crr and fall; he who 
worships Him wkb fear turns gloomy and is 

1. Sec * 
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cast biit bc wbo loviagly worsbips Him 
with hope aiid ieir is admittcd by Him and 
favourcd. Xbcrcforc lovers should fear Him and 
tbose who, f^ar Him should love Him. Eveit 
ercess of His Iove contains an inkling of fear: 
it is like salt in food. For human naturc cati- 
not bear thc white heat of His love, if it is not 
chastened and tempered by the fear of the 
Lord. 

Keeping love secret and giving no publi- 
city to it is another sign of His love. For love 
is the beloved's secret: it should not be revealed 
nor openly professed. Howcver, i£ hc is over- 
powered by tbe forcc of his iove, and unwit- 
tingly and without the least dissimulation his 
secret is out, he is not to be blamed, Some 
Suhs say: He who is very often pointing 
towards Him i$ far from Him, because he feigns 
and makes a show of his love of Him. Zunnun^ 
of Egypt once went to pay a visit to one of his 
brother Suhs, who was in distress, and who 
used to talk of .bis Iovc openly. “ He who 
feeis the severity of pain inAicted by Him,*’ 
said Zunnun, “ is no lover.” “ He who 6nds h6 
pjeasure in such pain, returncd the Su6, “ is 
np Ipver* ” “ Trpe, ” replicd Zunnup, bujt I 

|[, CiU«d t»»* “ p|f SwStom. ” He f(nii«ied • «ect of 
SuS« it) Egypc. He 4fed 'in A.t}. 
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say to you that he who tmmpdts his love of 
Him is no lover. ” The Sufi felt the forcc of 
Zunnnn*s words and fcll down prostratc before 
God and rcpcnted and did not talk again of his 
love. 

It may be objected : Divinc Iov€ is thc 
highcst stagc, it would bc bettcr to manifcst it, 
wherc is the harm ? No doubt love is good and 
if of itsclf it is evident, therc is no harm, but 
those who give thcmselves troublc to make it 
known arc blamable. Let our hearts speak, let 
our dccds proclaim it, but not our tongues. 
Nay, he should always aim at making it evident 
bcfore his BeIoved. The Gospel says : **Takc 
hecd that ye do not give your alms before men 
to be seen: otherwisc ye have. no reward of 
your Father which is in heavens. Thcreforc, 
when thou dost thine alras do not so^nd a 
trumpet before thee as the hypocritcs do ih the 
synagogues and in the strcets, that they tnay 
havc the glory of mcn. Verily I say unto you 
thc|f. havc theii rcvi^ard. But , when thou 
dbst alms kt not thy lcft hand know what thy 
right hand doth. That thinc alms may bc in 
jccrct, and thy Fathcr, whkh secth in secirct 
Himsell'shall reward thec opcnly, Morcovct, 
?ithen ye fasti bc not as the bypocritcs, of sad 
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countenance : for they disBgure their faces, that 
th^y may appcar unto mcn to fast. Ycrily I 
say unto you thcy havc thcir reward. But thou, 
when thou fastcst, anoint thine hcad and wash 
thy face, that thou appear not unto men to fast, 
but unto thy Pathcr which is in secret; and thy 
Pathcr which seeth in secrct shall rcward thec 
openly. 

The esscncc of religion is love ; somc signs 
of which have been enumeratcd above. Thc 
lov€ of God may be of two kinds. Some lovc 
Him for His bountics, others for His perfect 
beauty irrespective o£ bounties. The former 
love increascs according to the bounties recciv- 
cd, but the lattcr love is the direct result of the 
contemplation of His perfect attributes and is 
constant even in tribulations. “ These are His 
favourcd few, ” says Junaid of Baghdad.* But 
thcre are many who pose as his lQvers and with 
much talk of his love lack the signs o£ true 
love. They arc deluded by the dcvil, slaves 
of their passions, seeking a hollow reputation, 
shameless hypocrites who try to deceive the 
Omnisdent Lord their Creator. They are all 
enemics of God, whether they are revered as 

1. Sl MattUw, VI. 17 1-4; 16-18, 

2. A ctltbcated Siifi ctUed Utciiila (cbtcl c4 tbt 
Hc dicd «t Biahdtd in 911 
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divin€8 or Sufis. Sahl of Taster who used to 
address everyone as ffiend, *’ was once asked 
by a person the reason of his doing sa as all 
men could not be his friends. Sahl whispcrcd 
in his car saying ; “ He will cither bc a bc- 
liever or a hypocrite; if he is a bclievcr, hc 
is God’s friend; if a hypocritc, thc devil’s 
friend. ” 

Abu Turab Nakshabi has composed some 
verscs describing the signs of love. Thcir 
translation is as follows: 

Do no^ profess your lovc. Hearkcn to 
mc: These are thc agns of his love. Thc 
bitternbss of tribulations is swcet to him, he is 
happy for hc bclieycs that evetything pioceeds 
from Him ; lor praisc or ccnsure he cares not, 
the will of his belaved is his will. While hts 
heart is burning with love his countenance is 
radiant with^ joy. He guards the secret 
i 0 ve with all his might, ahd no thought save of 
hiis beloved centres into his mind. . Yahya bin 
Maaz Razi’ adds some lines: Another sign 

that ite is up and ready like a divef at the 
bahk hf a river; he sigbs and sheds tears iiijt:he 

jl.. A ««mI Sti6 of Riy iik PertUkt He dlk;d la 

S71 A.D. 
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gloom of night, and day and night he appears as 
if hjghting for the sacred cause of his love. Hc 
entrusts his whole self to his love and gladly 
acquiescing abides in his love.^ 


L Comp> 

GoOd pheikhcYd, tell thit Touch whMC lc’» to lcnre i 
lc it (o be all amde of clght and ceatt; 

[c it to be elt ratde of ^eich eiid tenrice; 
ft it ro be «II raade of htitity, 

Afl ra»d« piuioh «nd «11 ra«de of «rithet; 

AU «docMion, duty «od obtcnrtnce. 

AH hhnhlehctt, «11 |s«tleCtce end irapteicklce, * 
Atl pdiicy, «U crid;, «U obtenrance. 

^dceipeete t At You Like Ut Aec<4f^^i 
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M IZA is the quintcssencc of lovc and is one 
of the highest stages of the favoured 
few. But some doubt its existencc, saying, 
hoW can man be joyous for what is against his 
own will ? He may submit to God*s will, but 
it does not follow that he also shares the fech 
ing of joy. Wc shall discuss the nature of 
Riza and prove its existence. 

Let us first turn to thc Quran and the 
Hadis. A\lah has promised to the bclieving 
men and the believing women gardens, beneath 
which rivers flow, to abide in thcm, and goodly 
dwellings in gardens of perpetual abodc and 
best of all is Allah*s goodly pleasure that is the 
grand achievcment.*'“ In this passagc God’s 
pleasure (Ri^wan) is describcd as best of all 
blessings. In another pas$age this blcssing is 
also bestowed on thosc who joyfully submit to 
His will. “ Allah is well plcascd with them 

" ji\ , 

they are well pjeased with Him; that is for 
him who fears his LordL “ Who fcar thc 
bencAcent God in secret ahd come with a 

1. l%a, IV. 6. 

2 . 

3. OmTOii, X€VI11. 8. 
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penitent heart» enter it in peace that is the day 
of abiding. They have ihcrein what they 
wish and with Us is more yet, ” Some com- 
mentators whilc commenting on the words in 
italics say that three gifts will be given in 
Paradise; (i) a rarc gift of which no soul knows 
(in this world) what is hidden for them of that 
which will refresh the eyes. ” ^ (ii) Thc 
salutation as mcntioned in the Quran; “ Peace 
(Salam) a word from the merciful Lord/’ “ (iH) 
His goodly grace and pleasure as mcntioned in 
u/a Rizwanumminallahi akbar (and best of all is 
Allah*s goodly pleasure), 

The Prophct once asked some of his com- 
panions to point out the signs of the faith 
which they profcsscd. “ O Apostle of God, ” 
said the companions, “ we arc patient in tribu- 
lations, grateful in felicity and plcascd with 
what is ordaincd. ” “ Ye are Musliras, ’* said 

thc Prophet. Again the Prophet said; “ Ye 
who are poor bc pleascd with what God bas 
put you in and then you shall havc your 
reward. ’’ 

Let us discuss chc naturc of Ri^a. Those 
,who dcny the esistencc of Rira, saying that 

]. Owmn, XXXII. 17. 

Z. Omtwh, XXXVI. 58. 
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man can be patient in sufierings btit jojrous 
submission to His will is not possiblet realy 
deny the existence of love and its el^absorbing 
neture. A lover always }oves bis belbved-$ 
actions. Now this Iove of actions is of two 
kinds : ( 1 ) . Redempcion from the experience 
pain caused by mental or physical sudi^ering. 

£xperience shows that many warriots 
while enraged do not fecl thc pain of thcir 
wounds, and know it only when thcy see blood 
gushing from them, Even ^yhen man is engag- 
ed in some action which absorbs his attentidh, 
thc pain of a thorn pricking him will nbt bc 
felt. If then in such cases, and there ane many 
such, pain is not fe2t, wili it not be possibie 
that a devotee who is absorbed in Him dbes 
ndc feel pain, which in his belief is indkted by 
his Beioved ? 

Or (2) lilthough paih is felt» he- wohld 
desire it just as a patient who feels the ptin 
caused by the stltgeon^s lancet is g!ad to be 
operated tipon and is pleased with the surgeon^s 
action. Similarly he who hrmly belteves that 
tribulatkiii are God*seitd cuprt;ive8 will be 
them and be tbanlriul to Gnd 
4^onc yrb 0 ponders oyer jtha natut® thc 
above<^iiieiitionM[ .kinds gtid then in the Itght 
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tlieii 
]pVeT6 
i:Iie existe^ce of R(za^ 

Saint Basher, son of Harith, nartated the 
story : In the Sharkia Lane of &ghdad 1 liaw 
a man wfep jecciyed a thousand stripes, but did 
not cry In his agony. He was then sent to 
prmn ahd I foIlowed him. “ Why havc you 
been punished so mercilessiy I asked. 
cause they have tound out the setriet of my 
lovc, ” But why werc you so strangely qui^ 
whtlc you wcrc punished so scverely ?” I asked 
in astonishmcnt. Bĕcause» ” answercd the 


Q retds the Kves and thc sayings of tbc 
0f 6bd, wilh 1 helieve, be c6rivinc^ of 


poor fc]low with a sigH, ** shc waslhokiiig at me 
f^m her bajcony.“ Oh 1 that yoii might ace 
thc true Beloved, ” I murmured. hjt^ririg 
this, his colour at once changed; and with a 
lorid cry hĕ fetl dcad. 


The samc saint tells anothcr stpry: 
^\While I was a student of SuSism 1 went to 
laiirai Ahbadan ' where I saw a bliod epiiĕptic 
lying on thc ground while worms were 
^tmg ht| pesh- I sat by fnis sme and piaced 


on my lap ana spokc gently tp 



£tik’gtlariier who comes beiwS^^im 

' ,il ■ «'V >. 1 ” 1 ' r . - 


he qiine tp htaaenseSi 


ce: 
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Lotd ? Eyen if each and evety limh i$ sey^ri^i 
{tom my body, I will love Him. * That sceoe 
of Riza, says the saint, I shall never forget; it 
18 a life-long lesson for me, " 

It is said that Christ once saw a blind, 
forIorn lepcrr who was praying : “ Blessed art 

Thou, O Lord! Who hast savcd me from such 
maladies which have overtaken many of us. 

“ Art thou not in misery V* asked Christ. “ Tell 
mc which is that malady whicH has not over** 
taken tbee. ** “ Thank God, ’* cried the leper, 

^ t api not like him who^oes not know God. *’ 
“ You arc right, *’ said Christ. “ Give mc your 
hand. ^ And thc breath of Christ instantly 
hCaled the leper, and he became one of hi$ 
loUowets. 

The Prophet*s companion Said bin Wakas^ 
lost his eiyesight in old age, and resighing bis 
poSt returned to Mecca. Pcoplc Aocked to him 
f6r btessing as he was known^to be onc whose 
prayers wete always heard. Says AbduUah 
htl) ^id: ** 1 was tben a mere bo^r; I too wint 
tb pax my. re$pe<^ to the yenerable Said. He 
epil^.iai^y to xm and blessed me« Tbeh l 
s * «hde»* how u Itthat you whbwe 

j . 1 ' f , ' <1 . 1 ' ,>11 1 

U 11« eetcte ici rbe tioie of 0«i«v* 

% Tk» AnW taaMtt «idcn io tlif» «nty* 
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prayiiig lor cycrybody btit would not piay fqr 
tjbe rekoration of your cycsight ?’ * My sc«i,' 
answcrcd Said with a siPile,' to be pleased wi^th 
His 'sweet will is bcttcr than eycsight'.** 

Some pcoplc went to sec Shibli at a 
lunatic asylum wherc hc was imprisoned. 
** Who arc you ? ” asked the saint. ** Pricnds,” 
thcy all replied with onc voice. Hearing this 
Shibli fctched somc stones and began to pelt 
at them, and thcy all £led cailing him a madman. 
** What’s this?" cxclaimcd Shibli. ‘*You call 
yoursclvcs my fricnds but i£ you arc sincere, 
bear patiently what yc rcccive from mc/’ and 
then he sang: ** His love has turned my brain. 
Hfave you evcr seen a lover who is not intori- 
cated with love ?" 

These narratives point out that Riru or 
jo^ous submission to God's will is possible and 
is one of the highest stages to which the souls 
of true dcYotccs could aspire. Peoplc bclicve 
in cccentricities of Cupid*s votaries but give ho 
cf^ to thc ecstasies of the true toVers of GodL 
Perhaps t|iey have no eyes to look at the 
mani&station of His beatity; no ears to listeh 
tc the music ot His lov€, no heart to ge«e et 
eh4 enjoy His sweet prcsCncc, Pcrhaps they 
are ptoud bf their' learhing and hbiiik too mndl 
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Qf tiieir.good deeds but thcy tavc no idea q{ 
huTnble and brokcn hcarts. 

A ccrtain nobleman of Bustam, comely 
ip appearance and lordly in bearing, used to 
attend tbe sermons of saint Bayazid of Bustam.' 
One dajr he said to the saint: “ For thirty 
ycars I have becn keeping fasts, waking for thc 
whole night and offcring my prayers, but still 
I ,do not find in me thc animating fprce of 
what you tcach although I belicve in it and 
cherish love for you.” “ Thirty years?” 
cjaculated the saint: “ Why. for three hundred 
ycars if you do as you havc done till now, you 
will not havc a bit of it ” How is jthat ? ” 
asked thc astonished nobleman^. “ Be^use/’ 
answercd thc saint, “ the veil of your egotisitt 


hias fallen heaviiy on your mind's cyc.” The 
chicf thcn asked thc saint to tell him of somc 
remedy, but he dcclihed saying that the chicf 
would hot likc to tak;e it. “ But do tcll me,” 
cntreatcd thc noblcman. “ And I will try my 
best to foIIbw yoiir kind advice.” ** Listen 
thĕhcalmfy ahs^ered the saint, ** this vcfy 
mornent go to thc barber, get your head and 
b^rd ^haveli, hdce bff ap^lrei, ahd girh 

of p)m oii^ reno0nfd oi 

wIk>«W ttlmai. H«' wmt Hoih in 7f? 
A D« «tna dimd mt m giemt ige in S7S A,D. 
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your loins with a piece of blanket; gatber 
children round you and tell thecn that whoso* 
eveT gives you a^slap with thc hand will gct a 
walnut, paas through thc throngs in ali di? 
ba^ars, followcd by those childrcn'apd theh' 
show yourscK to your intiraate friends.” 

“ SuhKan Allah ! ” exclaimed the chief. 
“ Do ypu say that to me ?” “ Hold thy tonguc,” 
retprtcd the saint; ‘ thy Suhkan Al/a/i is 
blasphemy’!” “ How is that ?” asked the chici. 
“ Be^use,” replied the saint, “ you utter^ 
Subhan Allah not for any reverence for the 
Holy Being but out of respcct for your own 
vain self.” “ Well,” said the chief, “ tell me 
spme other remedy, please.” “ Try this reraedy 
first,” continubd the saint. “ I cannot do so,” 
rejoined the chief. “Thcrc you arc,” Spoke 
thc saint calmly, “ Did I not tell you that ybu 
wbuld not likc the reracdy ?” 

Our ^gomic,tendoncies ipiped«;.thc prp- 

gress of pur souls towerds higher yirtuest and 
betice some of, us go the length of d^nyii^ thc 
possibility of dieit e^istence. Let the Uycs 
the true lovers of God be our guide l 
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K NOW. my brethren. that worship is tb^ 
f ruit oi know ledge. the beneht of life andl 
the capital of virtuous. It is the aim and object 
of men of tioble aspirations having keen inward 
sight. It is tbeir summum bonum ahd their 
eyerlasting Paradisc. ** I am your Crcator/’ 
says the Qaran, ‘‘ Worship Me. You will 
have your recompense and your eilorts will bc 
hiward^.^ 

Worship then is essential for man but it 
ts beset with difficultie$ and hardships. It has 
stihmblii^-blocks and pitialls in its tortuous 
path whtdi is haunted byn cut^hroats and 
goblins whilc helpcrs arc sci^c and Itjends are 
few. But tbis path of worsbip mupi be danger** 
ous^ for says the Prophet. ^'Paradise is sur*’ 
rounded by sutferings and covered by tribula* 
tions. whik Hell abounds in ease and free 
enjoymeht pf passions. Poor man i he is wcak/ 
his engagements are hcavy t times are hard and 
IMe isahcnrt. Eut joutney itom here tohercalter 
being nnaybidablc» if be neglects taking nccest 
sary ptoyisions he is suic to perish. Pondcr 
oyer the ira^ity^ of the situation and 
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seriousness oi our condition. AHah om iot 
is pitiable indeed, for many are called but few 
are cbosea» 

\ 

Wheii I found thc path of worship so 
difficult and dati^erous I composed cectain 
works, chiedy Ihya ulum^iddik in which I poiuted 
out the ways and means of surmountiug those 
difficulties, facing the dangers boldly and cross* 
ing the path with succes^. But certain petsohs 
ick>king totheoutward catpressions of my W<»k 
failed to understand the meaning and purpose 
of it and not only rejected the book^ but 
trcated it in amanner unbecoming of a Muslim. 
But I was not disheartened for these were 
persons who uskl to ridicule the Holy Quran 
caliing it " The Stories of the Ancients.” Nor 
was I offcnded for I felt pity on them for they 
knew not what they were doing to them$elves. 
I bate distHitations now but I must dosome- 
thiiig for them. So out of compassion lor uiy 
hrethten I prayed to God to enlighten tne on 
the aubiect in e itew iBannei:. 

theh^ that the Srst fequisite whkh 
fyfahehe «ah ftom ihe lethargy of 

y ' ' ' 1; < af .tb!f tudiair^ vh» kK»k 

tito ib hr «ii* UjffR« oif Scwk, 

Ibettiitam». 
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n€ss and t^rns him tdwards the path, is God's 
grade which stirs the tnindi to meditate thu^ i 


I am thc rccipient of so many gifts-^life, 
powcr, rcason, spccch—and I find myself mys* 
tcriously prot€ctedfrom many trouhles *and evi|s. 
Who is ray hene£aoCor ? who is my saviour ? I 
must bc^ grateful to him in a $tting manner 
othcrwise the gifts wiU be taken away and I 
shall be undonc, These gifts reVcal their pur- 
pose iihc toois^ in the hands of an artisan ahd 
the world appears to me likc a beautilu} pic^re 
)eading my thoughts towards the painter. 

Thc soliloq[uy takes him to the Vallcy of 

Th« v.HeTof ICnowlcd^c wh^rc ImpHcit' faith 
Knowkdg.. jthe pivihc Mes^engĕr !S0s 

the way and tells “him 


Thc Benefacto^ is that One Beirig who 
has no associate w«fli Him. He is tjiy Greatoi: 
who is Omnipresent though unscen, wjio^ 
Coniiiiandiiients must be obeyed both inwardly 
and outwardly. He has so ordained that the 


iood shgll be rewarded and the wkked punish- 
'c^bicc’'is/hbw thin^ ioi tlipri ai^ held 
i^^pobsiole for1thy adtioas. Acquire iiibw^|J^ 
inider God«fearing Uiama widb a conyiotioii 
tSial: iln<^%s rid wavei&[g. 
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W^en the Valkj^ cf Knowk^ge i$ 
men preparcs lor worshiip, but Im «uilty wn^ 
sdencc upbmds Wm scyins, “Omst thou 
kpock at the 4oor of the Santtuery ? Awey 
with thy pollutious abominations! ” 

The popr sinncr falls 4own in the Yalley 
TheV»UeT<^ of Repentance when a voice is 
Repenunce. hcard, “ Repcut, rcpcnt I for thy 

Lord is Forgivinj. Hc now takcs heart apd 
rising with joy proceeds further. 

And h« cnters into a Val}cy fuil of 

The Vai»ey of Stumbling-blocks chief of which 

scumbUng^ aic four in numbcr, thc 

tempting worid ; the attracting 
pepple; the old enemy Satan and the inordinate 
self. Let bim bave four counterforces so as to 
tide ovcr thc difficulty. Try to choose rctircd 
life; avoid midng with all sorts of peoplc; 
fight out the old encipy and control thyself by 
thc br|dlc of pjety. 

Letit bc remcmbered that the lourlold 
ccmntci?&rcc» havc to face fuur othcr psydio- 
.Ipjublts, dt*» ll) ^0}' ahuwt^ 
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of sodal contact. For when man wishcs to 
,servc his God, Satan attacks him opcnly and 
sccretly from all sides. (4) Unpleasant happen- 
ings and unexpected sufferings as the outcome 
of his destiny. 

Thcse psychological troublcs throw thc 

The Vaney of po^r worshippcr into thc Vallcy 
Tribwiatiooe. Qf Tribulations. In this plight 

let man protcct himself By (1) Ucpendence on 
God in the matter of his sustcnance. (2) Invo- 
cation of His hclp when hc, finds himself. 
hclplcss. (3) Patiencc in sufferings. (4) Joyous 
submission to His Will. 

Crossing this fcarful Valley of Tribula- 
tions raan thinks that the passage will not be 
easy but to his amazement he finds that service 
is uninteresting, prayers are mechanical and 
contempiation has no plcasurc. He is indolent, 
melancholy and stupid. Puzzled and perplc^ed 
he now enters into the Thundcring VaUey. 

ThuodeHttR The lightning Aash of Hope 
dazzles his sight and he falls 
do^n trcrabling whcn hc hcars the deafcning 
sound of the thundcr of Fear. His cycs 
brimming with tears iiiiitgtc the clouds and his 
pure thoughts Aaish with 'thĕ Hghming. fn a 
momcnt the raystety of Huraan Rcsponsibitity 
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Th« Abysinai 
Yalley. 


with its reward {ot good actiotis and punish> 
ment for wicked deeds was solved. Hciiceforth 
his worship will not be a lip service and his 
daily work will not be a drudgery. Soaring 
on high hc will ply on the wings of Hope and 
Eear. With a light heart, in a happy mood, 
he was now procceding further when suddcniy 
th^ Abysnial Vallcy prescnts its dreadful sight. 
Looking dcep into the naturc o£ his actions 
he found that those who 
good were either actuated by the 
desire of winning the approbation of his felk)W" 
ijien or wcre simply the outcome of vainglpry. 
On onc side he saw the hydra-hcaded monster* 
of hypocrisy lurking aiid on the other sidc the 
bcwitching Pandora of Conccit with her box 
open.“ In dcspair hc knew not what to do 
when, lo 1 the Angel of Sincerity emerged from 
the depth of his hcart and taking him by the 
arm carried him through the valley. ' 

Expressing his gratitude for the Divine 
favour hc was proceeding turther when the 
thought of multifarious favours for his un- 
worthy sclf and his incapacity to do full justice 
tp his thanksgivings overwhelmed him. 

Th« old Gretki* wkcer^^ierpent ^lch meny heedi yrhloh 
#hen cut off were succeeded by oi^eri. 

2. In Greek aiythola^ a be«udful women co whom Itipiter 

S re ■ hox cotiminlna «il the iU» of hameh life. which, on ^ box 
thg t^aed» epreed oveT «11 the c«Tth. 
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This was thc Vallcy Hyaiiii9 
v^ĕy oi naartal as he wai» hĕ trle^ bis 

Wawi^ beit to sing the songs of pxt&m 

w the laimoml Aeing. TbeInvisiWe Hendol 
0iVme Mcrcy then opencd the doot ^ t4ie 
Gtrden of Loye» he was uSheted in With hody 
and soul for both had pkyed thett patt ditectly 
and inditettly. Here cnds the joutney. Thc 
wotshippcr is now living among his fellow^ 
men like traycUer but his heart Iivcs in Hitn 
waitiiig to carry out the last Order, O sonl 
that art at peacc l rcmrn to thy Cteator wtll* 
pl^mscd, wcll plcasing, Thcn cntct among My 
Senmnts and entcr into My Paradise. (Quren» 
Ck ixxxfx AJ-Fap), 
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